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1 Introduction 
 
1.1 Varosha as a memory place 
The "ghost town" Varosha, in Cyprus, brings back many memories in the people who lived 
there or visited it before the 1974 Turkish intervention/invasion: "I recognised so much of 
it, even after 40 years" (Bill 3.10.2013). Many of the commentators recognised places, 
buildings and items that they are/were familiar with. Sometimes they wrote just a few 
words, but they could also tell a longer story. Their memories are tied on a place that 
physically still exists, although in a rough state, but that has been unreachable for them for 
over four decades now. 
 The old residents have experienced a lot since the day they had to leave their 
homes behind. They are no longer the same people they used to be. Children and teenagers 
have grown up and many have children of their own now, adults have aged and retired 
from their jobs, many have passed away, some moved abroad. Big changes have happened 
after 1974, not just in the lives of the residents but in the world overall. For example, the 
Cold War has ended, Cyprus has joined the European Union, the economy has shifted back 
and forth. Many people now cannot live without computers, Internet, smart phones and 
social media, like Facebook. 
 Even before I chose this Facebook page to be my data source, I glimpsed 
through it several times. I had been interested in Varosha for a few years already, thus it 
was interesting to read through people's comments and look at all the photos I had not seen 
before. I understood gradually the potential the page had and decided to base my master's 
thesis on it. 
 
1.2 Research questions 
My thesis's purpose was to study how Varosha is remembered on a specific, now removed, 
Facebook page, called Varosha, Cyprus - What they don't want you to see. I concentrated 
on the following questions: Why is it important to remember Varosha? How is Varosha 
pictured before and after the events of 1974, and how is the district's future seen? What 
memories are involved in "specific places" and what are these places? 
 It is important to know the basic history behind Varosha's current state to 
understand why it is being remembered publicly on Facebook. The first seeds to the 
Cypriot conflict were planted already during the Ottoman period, but the inter-communal 
violence clearly escalated towards the end of the British rule and after Cyprus had received 
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her independence, in 1960s, with the Greek Cypriot part desiring enosis - a Hellenistic 
union with Greece. In 1974, after a Greek junta supported coup d'état, Turkey intervened 
and took over 38 percent of the island, leading to the current division and the fencing off 
Varosha. 
 The page was especially created for remembering Varosha and making the 
current situation known to the world. It was obvious that the administrators only allowed to 
remember Varosha in a certain - Greek Cypriot respecting - way. I divided the memories 
into three different chronological groups (pre-1974, the current day and the possible 
future), which showed differences in the way Varosha was remembered and discussed as it 
was before 1974, the way it looks now and how it might be in the future. There were some 
differences between commentators with different relations to Varosha (old resident, 
offspring/relative, visitor pre-1974, seen the current state, and "outsider"). I placed the 
memories which focused on some more concrete matter under separate themes (e.g. home, 
hotels, car dealerships, items, et cetera), which enabled me to see, for instance, which 
themes were mentioned the most, as well as those that were remembered only a little or not 
at all. 
 
1.3 Study structure 
I start by explaining what happened in Cyprus that led the Turks to fence Varosha off in 
1974, after which I will present Varosha itself in more detail. Then, in the second chapter, I 
move to the theory, consisting of the literature that has been written about meaningful 
place, forced displacement and spatial belonging, as well as remembering. 
 In the third chapter, I present the research material I used, consisting of 
postings and comments on the Facebook page which was named 'Varosha, Cyprus - What 
they don't want you to see'. I give the reasons, why I chose this particular page and provide 
more details of it, as well as open up the challenges points the material had. After these, I 
move to my study method, the thematic analysis, which is widely used in the qualitative 
research. At the end of this chapter, I discuss the ethical decisions I made regarding the 
research. 
 The analysis chapter is the longest. In the first part of it, I introduce the more 
detailed purposes that the administrators had for their page and remembering of Varosha. 
These included: keeping the memory of Varosha alive, getting the word of the district's 
situation out to the world, and exposing what the Turks have done to Varosha by providing 
photographic evidence. In the second part, I divide the memories into three different 
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chronological groups: pre-1974, the current day and the possible future. I also consider the 
differences that commentators had based on their relation to Varosha (old resident, 
offspring/relative, visitor pre-1974, seen the current state and "outsider"). Finally, in the 
third subchapter, I divide the memories into more concrete themes, in according to what 
they focused on (e.g. home, hotels, beach, restaurants, et cetera). 
 The fifth chapter includes my findings and conclusions. I combine the theory 
and literature with the results of my analysis. I conclude the thesis with closing words of 
my thoughts about the research process and other important remarks. 
 
1.4 The question of Varosha and the Cypriot conflict 
Cyprus is the third largest island in the Mediterranean, with a 9,251 square kilometre land 
area. It has a long history under many ruling powers, due to the island's strategic position 
in the eastern Mediterranean, at the crossing point of Europe, the Middle East and Africa. 
The old rulers include: Mycenaean Greeks, Phoenicians, Assyrians, Egyptians, Persians, 
Romans, Byzantines, Franco-English (Richard the Lionheart), French Lusignans, 
Venetians, Ottomans and, finally, British (e.g. van der Bijl 2010: 14). 
 In order to understand the question of Varosha and all the sensitivities it 
involves, it is necessary to have a short review on the island's complex history. I will start 
it (shortly) from the Ottoman period, because it is the period when the Turkish people have 
said to arrive to the island and the period to which the Greek Cypriots still remember to 
have been harsh and unjust for them. After that I will progress to the British period (1878-
1960) which saw the beginning of the severe violence, followed by the Republic of 
Cyprus's extremely problematic early years of independence (1960-1974). Finally, I will 
finish with the coup d'état and the Turkish intervention/invasion of 1974 and the effects the 
latter one had on the Greek Cypriots. 
 
1.4.1 The Ottoman period (1571-1878) 
The Ottomans ruled Cyprus for a little over three centuries, between 1571-1878. During 
this period, they altered the island's demography by encouraging mainland Turks to move 
to Cyprus by giving the settlers land and houses. The non-Muslims were taxed heavily, but 
at least the poll-tax exempted them from military service and allowed them to practise their 
own religion. The people were also allowed to run their own affairs inside their 
communities, the farmers were given rights over their land and their sons could inherit the 
title deeds. The head of the civil service was always a Greek and the archbishop recognised 
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as the leader of the Orthodox Christians. However, despite all these positive features, there 
were several attempts, in the 16th and 17th century, conducted by people with Lusignan or 
Venice connections to retrieve Cyprus from the Ottomans. These attempts were 
unsuccessful, but, because they gained support from the Greek Cypriots, resulting in 
several massacres of the local population. The population also suffered from natural 
disasters and was struggling to support the Ottoman administration (Boatswain 2005: 97, 
99-100; van der Bijl 2010: 14). 
 After the opening of the Suez Canal, in 1869, the British needed a strategic 
military base in the Eastern Mediterranean. The Victorians at that time were also attracted 
by the island's history and scenery. Then Britain, as well as other European powers, were 
alarmed by the Russo-Turkish War, in 1877-1878. Before its ending treaty's terms were 
settled and the Russian Tsar had signed it, the British Prime Minister proposed a secret 
convention to the Ottoman Sultan. Britain agreed to support the Sultan if the Russians 
would try to capture more Ottoman territory. In return, the Sultan promised, inter alia, to 
cede the administration of Cyprus to Britain. The administration of the island was formally 
handed over to the British on 11 July 1878 (Boatswain 2005: 109-112, van der Bijl 2010: 
15). 
 
1.4.2 The British period (1878-1960) 
A few years later, the British garrisoned the Suez Canal and occupied Egypt. The port of 
Alexandria was much more suitable as a military base than Cyprus, which then became 
neglected. A majority of Greek Cypriots demanded and desired enosis - a union with 
Greece - and the end of the British rule. The Greek Cypriots' hopes rise in 1898, when 
Crete gained her independence from Turkey and achieved enosis with Greece. However, 
many Turkish Cretans were killed or left the island, and this made the Turkish Cypriots 
even more hostile towards the Greek Cypriots' desires. The World War I began in the 
summer of 1914. By November, Turkey had allied with the Central Powers, which led 
Britain immediately annex Cyprus. In 1915, Britain offered to hand over Cyprus to Greece 
if she would support Serbia and Britain's other European allies. The offer was refused until 
1917, and later quietly forgotten by the British. In the treaty of Lausanne (1923) 
Turkey formally recognised the British annexation of Cyprus (Boatswain 2005: 113, 115-
119; van der Bijl 2010: 14-15). 
 In 1925, Cyprus was declared a Crown Colony. At this point, the island had 
already been divided into Greek and Turkish Cypriot areas (Doratli et al. 2001; Suomen 
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Kyproksen suurlähetystö 2008). In 1930, the bishop of Kitium founded the National 
Radicalist Union. The Union's motto was "enosis and only enosis". Soon first riots sparked 
off all over the island, the Government House was burnt and the British troops had to 
enforce internal security for the first time. Then the World War II broke out and, in 1940, 
Italy invaded Greece. Greece was in alliance with Britain, so many Greek Cypriots joined 
the British forces. In January 1950, the Cyprus Orthodox Church hold a referendum on 
enosis, and almost 96 percent of the Greek Cypriots voted in favour, while the Turkish 
Cypriot minority boycotted the plebiscite. The British authorities ignored the result, but 
many Turkish Cypriots were demanding that if Cyprus would ever gain her independence 
from Britain, the island should be returned to Turkey (Boatswain 2005: 120-124, van der 
Bijl 2010: 16, 20-21). 
 When the Germans were occupying Greece, George Grivas (WWI veteran 
born near Famagusta, who had studied and lectured military tactics) organised a right-wing 
resistance movement Χ (the Greek letter khi) to harass the Germans and the communists. 
After the latter were defeated, Grivas tried to enter the Greek politics but was unsuccessful. 
He then heard that an important contemporary was promoting communism and turned to 
pursue enosis. In early 1951, Archbishop Makarios III, elected in 1950, made his first 
appeal to the United Nations for enosis. These two men, who had met already in 1942's 
occupied Athens, were now the two main advocates for enosis and organised a meeting, in 
July 1951. Grivas was convinced that only a guerrilla war would force the British to 
surrender the island, so he convinced reluctant Makarios that they should use guerrilla 
tactics in the rural areas and sabotaging acts in urban and village areas (Boatswain 2005: 
124-126, van der Bijl 2010: 16, 20). 
 In the early 1955, Grivas and Makarios founded a resistance movement 
called EOKA (Ethiniki Organosis Kyprion Agoniston = National Organisation of Cypriot 
Fighters). Grivas draw up a plan based on Hellenic ideologies. His aims were arousing the 
international opinion with self sacrifice and deeds in favour of Cypriot self-determination, 
to create conditions where the British would be forced to settle the Cyprus problem in 
accordance with the (Greek) Cypriots' desires, and replace the existing authority. The 
EOKA fighters were taught sabotage and guerrilla tactics, such as ambush and execution, 
and they received help from the local people. On 1 April, EOKA started its campaign with 
several explosions across the island. The violence lasted for months, with the British 
failing to calm down the situation. On 26 November, they finally had to declare a State of 
Emergency. However, the attacks continued (Boatswain 2005: 126-129; van der Bijl 2010: 
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28-39, 49, 75). 
 In March 1956, Makarios was arrested from his involvement in the violence 
and, in order to isolate the EOKA leadership, deported to the Seychelles with several other 
clerics. However, this actually gave Grivas unrestricted control over the operations, 
allowing him to continue even more intensively, without Makarios trying to limit the 
violence. In November 1957, a Turkish counter- EOKA and Taksim (pro-partition) 
movement called TMT (Türk Mukavemet Teşkilatı = Turkish Defence Organisation) was 
formed (Boatswain 2005: 129-134; van der Bijl 2010: 88, 91, 161). The spring and 
summer of 1958 was the bloodiest and the most partitive period in the inter-communal 
violence. The two communities began to flee ethnically mixed villages where they were a 
minority, and thus took themselves the first steps towards the division of their island. At 
the end of July, the British, with the support of the Greek and Turkish governments, called 
for a ceasefire fearing a full scale civil war. In December, NATO Secretary-general and the 
Foreign Ministers of Britain, Greece and Turkey met in Paris and a settlement proposal 
was announced: Cyprus would gain her independence and two land areas would be 
converted into British military bases. Greece then pressured Grivas to declare a ceasefire 
on the Christmas eve (Boatswain 2005: 136-138; Morgan 2010: 244-245; van der Bijl 
2010: 172) 
 In February 1959, Makarios and the Turkish Cypriot leader, Dr. Fazil 
Kutchuk, signed the Zurich agreement which aimed to establishment of an independent 
republic of Cyprus. There would also be two treaties. In the Treaty of Guarantee, Britain, 
Greece and Turkey would be recognised as protectors of the republic's sovereignty, and the 
Treaty of Alliance would give Greece and Turkey the right to station small troops on the 
island. All notions of enosis or partition were left out. The British granted an amnesty to 
EOKA prisoners with conditions that those convicted of serious terrorism would be 
deported to Greece. EOKA started to hand over its weapons and Grivas was escorted to 
Athens, where he was welcomed as a national hero (Boatswain 2005: 138-141; van der Bijl 
2010: 173-175). 
 The future government's structure was forming without problems, and the 
British began withdrawing, handing the island's administration over to the Cypriot civil 
servants. The Treaty of Establishment was agreed and the constitution drafted. On 16 
August 1960, the Republic of Cyprus was declared and the eighty years of British rule 
came to an end (Boatswain 2005: 141-143). 
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1.4.3 The Republic of Cyprus, early years of independence (1960-1974) 
In March 1961, Cyprus joined the British Commonwealth. The tensions between Greece 
and Turkey, the two "motherlands", still dominated people's aims and attitudes and the 
struggle for enosis had permanently damaged the two communities' relationship. The new 
republic was also lacking experienced politicians to execute power. At the end of 
November, the Greek Cypriots presented amendments to the constitution, which were 
rejected by Turkey as one of the guarantor powers. The rejection acted as a trigger for 
violence. In December, Cyprus was falling into a civil war. The British were able to 
mediate a ceasefire and they formalised the current Green Line running through Nicosia. 
The Greek Cypriots had a control over most of the island and the Turkish Cypriots had 
retreated to heavily fortified enclaves. Soon both sides were arming and lining up again, 
and Britain could no longer handle the peace-keeping alone. The UN Security Council 
decided unanimously of the establishment of the United Nations Peacekeeping Force in 
Cyprus. The UNFICYP began its work on 27 March 1964 (Boatswain 2005: 144-150; van 
der Bijl 2010: 177-183). 
 Unfortunately, the number of the UN troops was so small and their powers 
limited that the violence continued. In early June 1964, the Cyprus Army was disbanded 
and the new Cyprus National Guard represented a Greek Cypriot force. Makarios, with 
help from the US, invited Grivas to command the new establishment. When Athens send 
an infantry division to Cyprus, Turkey got alarmed and threatened to intervene. The US 
could not afford a conflict between NATO allies, so the Americans warned Turkey not to 
continue her mobilising. In August, the National Guard launched a major attack in the 
Mansoura area. Turkey retaliated by sending over jets and a naval task force. The UN 
intervened and another ceasefire was declared. By the end of 1964, the island had become 
divided. The Turkish Cypriots had enclaves which were not under the Cypriot government 
jurisdiction, and the Greek Cypriots blocked them from getting any strategic materials 
(Boatswain 2005: 150-152; van der Bijl 2010: 185-186). 
 In April 1967, the Greek government was overthrown by a junta of Colonels. 
The pressure was felt strongly in Cyprus. The two communities were reinforcing their 
positions, and serious incidents, including bombings and shootings, were ongoing. On 15 
November, Grivas sent a battalion to two Turkish Cypriots villages in Kophinou, and 
several people were killed. Turkey warned the UN that the National Guard should 
withdraw immediately and be dissolved, or the Turkish forces would restore the status quo. 
Then Turkey mobilised her army on the Greek border. To assure Ankara, Greece recalled 
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Grivas to Athens and Makarios ordered the withdrawal of the National Guard but refused 
to disband it (Boatswain 2005: 153-155; van der Bijl 2010: 186-188). 
 After Makarios had won another presidential elections, in February 1968, he 
withdrew most of the restrictions on the Turkish Cypriots. There were still many incidents, 
but the tension between the communities was slowly easing and the inter-communal talks 
were resumed. But when Makarios abandoned enosis, the relationship between his 
government and the Greek junta deteriorated completely. In March 1969, the Greek 
Cypriot right wing extremists, undoubtedly with a support from the Colonels, formed a 
new terrorist organisation called the National Front. Its prime aims were enosis and to 
destroy the communists (including Makarios's loyalists). The Cypriot communist party 
AKEL contacted the Soviet Union and accused the West of conspiring against the 
independence of Cyprus in order to establish a NATO base. On 8 March, Makarios was 
attempted to assassin, and it is presumed that the National Guard and the Greeks were 
involved in the murder plot. Turkey was agitated and gave a severe warning that any 
attempt to overthrow the government of Cyprus would be warded off by the Turkish army 
(Boatswain 2005: 156-158). Makarios's anti-NATO policy and "flirting" with the East 
worried the US and the Colonels. In the beginning of September, Grivas escaped from his 
house arrest in Athens and formed an underground movement called EOKA B (Boatswain 
2005: 158-159; van der Bijl 2010: 188). 
 On 27 January 1974, Grivas died at the age of 75. Makarios used the 
opportunity to try to improve relations. He declared an official mourning period and 
granted an amnesty for EOKA B prisoners. The EOKA B then split, with the more 
extremist members refusing to be restrained. After two attacks on villages, the EOKA B 
was declared illegal. On 2 July, Makarios sent a letter to the Greek President, in which he, 
inter alia, accused the junta of political assassinations, conspiring against him and 
supporting the EOKA B. As a response, the junta ordered the Greek commanders in 
Cyprus to execute a coup d'état against Makarios. Makarios and the government had been 
warned by both the US and the USSR about a possible coup, but they seemed to have 
ignored the danger (Boatswain 2005: 162-164; van der Bijl 2010: 190-191). 
 
1.4.4 The coup d'état and the Turkish intervention/invasion of 1974 
On 15 July 1974, the National Guard's tanks, led by Greek officers, surrounded the 
Presidential palace, stroke the Archiepiscopal palace and seized Nicosia's broadcasting 
station. The National Guard won the presidential guard after heavy fighting. Makarios 
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managed to escape, but the Nicosia radio nevertheless immediately broadcasted that he 
was dead and that the new president was Nikos Sampson. Sampson was Grivas's close 
supporter and had become the EOKA B's leading member. The British had sentenced him 
to be executed twice in 1957, but he was part of the people who was granted a general 
amnesty during the independence negotiations (Boatswain 2005: 164; van der Bijl 2010: 
191). 
 Sampson soon began a purge of Makarios's supporters. Several left-wing 
opponents were arrested, tortured and executed. It is estimated that over 500 people were 
killed during the coup. Makarios managed to escape and sought help from the British. He 
was flown to London, on 17 July, and escorted straight to Downing Street. He hoped that 
Britain, as one of the guarantor powers, would take action against Sampson and have the 
coup removed. The British Prime Minister and the Foreign Secretary promised that Britain 
would recognise only Makarios as the legal president of Cyprus. From their advice, 
Makarios flew straightaway to the US, where he addressed the UN Security Council 
(Boatswain 2005: 164; van der Bijl 2010: 192). 
 When the Turkish government heard the news about the coup, they 
immediately invoked the guarantor right to protect Turkish Cypriots and the independence 
of Cyprus. The Turkish Prime Minister flew to London on the same day with Makarios. He 
suggested that Britain and Turkey should, as co-guarantors, take joint action in order to 
remove Sampson and the coup, or if the British were not ready to take military action, they 
could allow the Turkish army to use their bases in Cyprus. Britain rejected both 
propositions wanting all three guarantors, including Greece, to try to negotiate a diplomatic 
solution. However, the Turkish government did not intent to negotiate with the Greeks, 
neither the Greek junta agree to meet with the Turks. The US failed to condemn the coup, 
and the US ambassador in Cyprus even met with a member of Sampson's regime. Some 
think that the US was not against the Cypriot government changing to a more right-wing 
and NATO friendly one. Even more radical view is that the US Secretary of State and the 
US central intelligence would have deliberately encouraged the coup and also silently 
allowed Turkey's response to it. On 19 July, the Turkish Prime Minister authorised 
Operation Attila, an intervention in Cyprus. (Boatswain 2005: 164-166; van der Bijl 2010: 
192-194). 
 20 July, in the early morning, Turkish troops landed ashore west of Kyrenia 
(Girne) and dropped paratroopers in the Mesaoria plain. The intervention had began. The 
Cypriot National Guard put up a fierce resistance, and there was heavy fighting and 
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casualties, especially around Nicosia (Boatswain 2005: 166-167; van der Bijl 2010: 195-
205). The same time the Turkish troops were landing on Cyprus, Makarios was 
participating in a UN Security Council debate. When the news of the fighting arrived, 
Resolution 353 was passed. The Security Council called all states to respect the 
sovereignty of Cyprus; all parties to the fighting to agree to a ceasefire; foreign military 
intervention to end; illegitimate foreign military personnel to leave the island; and the 
guarantor powers, Greece, Turkey and the UK to enter into negotiations to restore peace 
(Boatswain 2005: 167-168). 
 As a reaction to the coup, Britain had sent a task force to the island, but 
mainly just to protect the British and UN personnel. The Select Committee of the British 
Parliament later found that the British government had the legal and moral right as well as 
sufficient military capacity to intervene, as it was expected as a guarantor. The government 
had named the coup illegal and the British had been asked help to remove Sampson, but 
the advice the chief of the defence had given to the Prime Minister was that if Britain was 
to use any force against the coup, it would both risk the animosity of the Greek Cypriots 
and put the British personnel and families living outside the bases under a threat 
(Boatswain 2005: 167-169). 
 On 23 July, Sampson was forced to step down and was replaced by Glafkos 
Clerides. Two conferences were held in Geneva, following the UN Resolution 353, but 
Turkey refused to even consider any settlement which would require its forces to 
withdraw. On 30 July, the three countries agreed on a declaration which confirmed the 
ceasefire and forbid either side of the conflict to extent their territory behind the areas they 
were then controlling. The declaration recognised the existence of two separate 
administrations and called for an establishment of a buffer zone. By 11 August, the Greeks 
had conceded and withdrawn their troops from the enclaves and released their detainees, as 
agreed, but the Turks did not retreat to the 30 July ceasefire line and, on the contrary, 
continued to expand their territory. Despite the so-called ceasefire, there were several days 
of heavy fighting in the beginning of August (Boatswain 2005: 169-170; van der Bijl 2010: 
195-206). 
 On 10 August, Clerides and Denktash met in Geneva, but the talks collapsed 
only three days later, after Denktash had demanded the handing over of 30 percent of the 
island. On 13 August 1974, the Turks launched Operation Attila Two. In just three days, 
the Turkish had reached their pre-decided Attila Line and seized 38 percent of Cyprus 
(Boatswain 2005: 170-171; van der Bijl 2010: 207-209). When a ceasefire was declared, 
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the Greek Cypriots felt totally let down by the West. Both the UN and Britain had just sat 
back and let Turkey seize over a third of the island, but of course the British Sovereign 
Bases had remained intact. The US had not only just stood by, but also seemed to be 
involved in both the coup and now in the division. The international community had 
initially sympathised Turkey's action, because the coup had overthrown the legitimate 
government of Cyprus and the Turkish Cypriots were certainly under a threat. However, 
after 15 August the attitudes soon switched (Boatswain 2005: 171-172). 
 The effects of the intervention/invasion and the partition of the island were 
severe to both communities, but especially disastrous for the Greek Cypriots. Hundreds of 
Greek Cypriots had got killed or wounded and many more went missing. Approximately 
160,000-200,000 people were displaced, including those living in Varosha. The 
intervention/invasion had also a catastrophic impact on the Greek Cypriot economy: The 
Turkish / Turkish Cypriots gained control of most of the island's previous tourist 
accommodations, the very important agricultural area of the Mesaoria plain and the port of 
Famagusta. Over half of the mining output and just under a half of the industrial 
production were lost and the main international airport in Nicosia was left inside the UN-
controlled buffer zone (van der Bijl 2010: 210, Ker-Lindsay 2011: 47-48). 
 In February, Turkey declared the occupied area to be a federated Turkish 
province. Tens of thousands of mainland Turks were moved to Cyprus, mostly to Greek 
Cypriot owned houses, in order to balance the island's demographics. This violated the 
Geneva Convention's Article 49: 'The Occupying Power shall not deport or transfer parts 
of its own civilian population into the territory it occupies". In November 1983, The 
Turkish Republic of Northern Cyprus was declared, recognised only by Turkey. The UN 
still continues to demand the restoration of human rights, freedom of settlement and the 
right to property across Cyprus, the Committee on Missing Persons demands the return of 
the missing people and investigates their destinies, and the UNFICYP has patrolled the 
buffer zone for decades now (van der Bijl 2010: 210). On 1 May 2004, the Republic of 
Cyprus became a member of the European Union. 
 
1.5 Varosha 
Varosha (Greek: Βαρώσια; Turkish: Maraş or Kapalı Maraş) is a district of the city of 
Famagusta, one of the six main urban areas of Cyprus, located in the southeast coast of 
Cyprus (picture 1). The district is about four kilometres long in the north-south direction 
and one and a half kilometres long in the east-west way. It is surrounded by the area 
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controlled by the Turkish Cypriots, excluding the eastern side which opens up to the sea 
(UN S/26026). 
 
Picture 1. A map of Cyprus with Famagusta / Varosha circulated with green colour. Based on UN map. 
 
During the Ottoman period, no Christian was allowed to live inside the Famagusta city 
walls, nor were their ships allowed to anchor in the harbour of the city. Thus, the Greek 
population moved on the southern side of the city walls, to Varosha. There, some survived 
narrations tell, were gardens full of citrus trees and multiple Orthodox churches (Oktay & 
Conteh 2007; Famagusta Municipality 2009). 
 In the early 1970s, Varosha was the main tourist destination in the island. It 
attracted tourists from Europe and all over the world. Many modern hotels, high rise 
buildings, restaurants and nightclubs were built to serve the growing amount of tourists. 
The island's coastline is still central to its tourist industry and business services (Ker-
Lindsay 2011: 1). 
 On the early evening of 15 August 1974, during the second part of the 
Turkish intervention/invasion, the National Guard had to abandon their last defence lines 
before Famagusta and began to withdraw towards Larnaca in the south (van der Bijl 2010: 
207-208). Most of Famagusta's Greek Cypriot residents fled the town, including Varosha. 
They made their way to the British base of Dhekelia by foot, donkey, car, tractor, bus and 
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truck, and were directed to a refugee camp in Athna Forest. Later, they were cared for by 
the Red Cross and government organisations (van der Bijl 2010: 209). They thought they 
would return to their homes and businesses on the following days, after the situation had 
settled, but the Turkish army fenced Varosha off. Ever since, only the Turkish and Turkish 
Cypriot military, who use a part of the district for training and as a beach holiday place for 
the officers' families, and United Nations personnel have been allowed to enter Varosha. 
 Over the decades, the buildings have given in for nature and weather and are 
falling apart with a lack of repair. Plants are growing from empty houses and unused 
streets, windows are broken, metal parts are rusty and corroded. There are still "brand new" 
1970's cars in car dealerships and garages, clothes hanging in wardrobes, family photos, 
books, tableware, unopened bottles - anything you can think of. 
 Since 1974, the United Nations Security Council has adopted several 
resolutions regarding Varosha and the Cyprus conflict. The Resolution 550, adopted 11 
May 1984, is the most referred one when addressing the situation of Varosha. It declares 
that the Security Council "[c]onsiders attempts to settle Varosha by people other than its 
inhabitants as inadmissible and calls for the transfer of this area to the administration of 
the United Nations." Varosha's case was also an important part of the Annan plan (2005) 
and it is one of the obstacles in Turkey's access negotiations with the European Union. 
 
 
2 Theory 
 
2.1 Meaningful place 
As Tim Cresswell (2009: 169) writes: "Place lies at the cent[re] of geography's interests. 
In a commonsense way geography is about places." Places can exist at any scale, from a 
corner of a room to the whole Earth (Cresswell 2009: 170). The word place has been used 
in geography ever since its beginning, but it was not until the 1970s that it was formally 
conceptualised in human geography as a particular location and a space with a set of 
meanings and attachments (Cresswell 2009: 170, 173). "Location became place when it 
became meaningful" (Cresswell 2009: 169, see also Tuan 1977). 
 In 1976, Edward 'Ted' Relph wrote a human geography classic called Place 
and placelessness. The book was revisited in 2000, and in his author's response, Relph 
wrote that he believes it was the first geographical book about the concept of place and one 
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of the first ones to a phenomenological perspective. Relph (2000: 617) had realised that the 
central idea of geography, ever since classical times, had never been critically examined. 
He declared: “The basic meaning of place, its essence, does not [...] come from locations, 
nor from the trivial functions that place serves, nor from the community that occupies it, 
nor from superficial or mundane experiences. [...] The essence of place lies in the largely 
unconscious intentionality that defines places as profound centres of human experience.” 
(Relph 1976: 43 cited in Nayak & Jeffrey 2011: 59). 
 Yi-Fu Tuan has also left a profound impact on humanistic geography, 
especially on geographers studying social and cultural practices and the meaning of place 
and how humans construct attachment to particular places. Tuan also drew attention to 
reflexivity on academic research, a type of self-questioning that seeks to account the 
researcher's positionality and his/her role in the production of meaning (Nayak & Jeffrey 
2011: 64-65, 308). David Seamon and Jacob Sowers (2009: 667) have recently defined 
phenomenology as "a philosophical approach that examines and describes phenomena - 
i.e., things and experiences as human beings experience those things or experiences." 
Seamon (2006 cited in Nayak & Jeffrey 2011: 69 argues that phenomenology recognises 
different dimensions of human experience and existence which must all be incorporated in 
a full understanding of human and societal phenomena. These dimensions include: "(a) 
one's unique personal situation - e.g. one's gender, physical and intellectual endowments, 
degree of ableness, personal likes and dislikes; (b) one's unique historical, social, and 
cultural situation - e.g., the era and geographical locale in which one lives, his or her 
economic and political circumstances, his or her educational, religious, and societal 
background; the technological, communications, and media infrastructure that contribute 
to the person's or group's particular lifeworld; and (c) one's situation as a typical human 
being immersed in a typical human world." 
 Another key figure developing the humanistic geography was Nicholas 
Entrikin. He wrote that "humanism in geography emphasizes the study of meanings, values, 
goals, and purposes. Within this humanist perspective concepts of traditional significance 
in geography are given existential meanings. For example, place is defined as a centre of 
meaning or a focus of human emotional attachment." (Entrikin 1976: 616 cited in Nayak & 
Jeffrey 2011: 53-54). Humanistic geographers now insisted a need to view people as 
subjects with knowledge, feelings and senses, rather than objects, like spatial scientists did. 
They focused on the ways in which humans experienced the world and invested meaning 
in certain space and sites, making the concept of place central to the human-world relation 
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(Cresswell 2009: 172, Nayak & Jeffrey 2011: 59). As Cresswell (2009: 172) illuminates: 
"What experience does is transform a scientific notion of space into a relatively lived and 
meaningful notion of place". This humanistic concept has ever since the 1970s been the 
predominant understanding of place (Cresswell 2009: 176). 
 "Place is meaningful site that combines location, locale and sense of place," 
explains Cresswell (2009: 169). Location refers to the place's absolute point in space, 
which has its specific coordinates (for example, Varosha's coordinates are 35°06'39''N 
33°57'13''E) and measurable distances from other locations. Locale is the way the place 
looks, in other words, its visual aspects. It includes the material milieu, such as buildings, 
streets and parks. These material structures make places recognisable. Finally, sense of 
place contains the different feelings and emotions a place evokes. The meanings associated 
with a place vary according to one's relation to the place. They can be very personal (for 
example, where one lived, went to school, fell in love), but also shared and social, and thus 
do not depend on having to actually been to the place. In addition, material things (such as 
vehicles, commodities, waste and people) pass through places, and people do things in 
place (work, do shopping or sports, meet friends, hang out), making places practiced, 
enacted and experienced - which then reflects heavily the sense of place (Cresswell 2009: 
169-170). 
 A place changes in relation to both how the place itself used to be and what 
the person experiencing it used to be like. Places are not experienced in exactly the same 
way by different individuals or groups, like residents or tourists (see Nayak & Jeffrey 
2011: 52). In addition to this, constructed places are always open to transformation and 
they are produced and reproduced all the time (Cresswell 2009: 174; Nayak & Jeffrey 
2011: 52). However, a meaningful place has to be recognised as the same place also in 
relation to the changing time, in other words, a meaningful place has to have some kind of 
permanence (Aarnipuu 2008: 30). As Michel de Certeau (1984: 117) writes: A place is "an 
instantaneous configuration of positions" which "implies an indication of stability." 
 Already the early human geographers (e.g. Relph 1976; Tuan 1977) noticed, 
according to Anna-Kaisa Kuusisto-Arponen (2014: 434), that existential spatial ties are an 
essential part of human self-positioning. Tonkin (1992: 129) argues that place, time and 
identity are so formed that if one of them is referred to the other two must be partly 
included too. Places, like humans, are formed of layers of memories. Anna Green (2000: 
26) writes: "In the stories individuals and events become synonymous with the physical 
landscape. [...] One of the most important aspects of a 'sense of place' is the sharing of 
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stories about people and events unique to that place, stories unknown to those who live 
elsewhere."  
 Varosha is a 'remembered' place and a community (see Green 2000: 27) 
which cannot be visited by the old residents or tourists. Outsiders want to know how 
Varosha was like inside the fences. The stories that the residents and visitors tell and the 
feelings and memories they share bring the place back into life. It shows the importance of 
experience in order to us to know the world around us (Nayak & Jeffrey 2011: 52). One 
can vision in his/her mind children playing on the beach, friends having a drink at a café, 
old people sitting on a bench in a park, a lady watering her flowers and a hotel receptionist 
checking in guests. Words and images help draw our attention to places. Even if we have 
not been to them, the stories, pictures, films and literature create us a some sense of them 
(Cresswell 2009: 169). 
 
2.2 Forced displacement and spatial belonging 
A displaced person is a person who has been forced to leave his/her native place. 
Inhabitants of Varosha are mostly internally displaced persons (IDPs), in other words, they 
have migrated inside their country. Spatial belonging is complex. It is possible, as Anna-
Kaisa Kuusisto-Arponen (2009: 554-556) notes, that "[d]isplacement [just like a sense of 
place] can become part of the individual memory even though this person has not lived 
through the original experience." Russell King and Anastasia Christou (2010) introduced a 
concept of counter-diasporic migration in their study of second-generation 'returnees' to 
Greece. They write that: "For the second generation, images of the ethnic homeland are 
preserved through the prism of their parents' reconstructions of the 'homeland in exile' and 
by their selective memories and narratives of the 'old country'" (2010: 111). This is true 
with the Varoshians too, even though Varosha is a city district and not a country. The 
residents' and their offspring's idea of returning to Varosha is fuelled by nostalgia and the 
feeling of belonging to the fenced off area where their homes and businesses still stand, 
even though many of them have never physically been to Varosha or they have left the 
district when they were young children and thus have no personal recollections of it 
themselves. 
 Tonken (1992: 136) reminds that it is a real problem for many people to find 
a secure identity "when history-as-lived has destroyed the literal place of one's social 
identity, the familiar connections (in all senses) through which a positive and recognised 'I' 
can be brought together with 'we', and the goal of an expected life trajectory has 
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disappeared." The sentimental impact of being forcefully displaced and the emotional 
attachment to the place last a lifetime - or even several generations, as discussed above. 
Home is the place where humanistic geographers see meanings and attachments being the 
most intense, it is the place where we (ideally) feel safe and loved (Cresswell 2009: 173). 
 
2.3 Remembering 
As Elizabeth Tonkin (1992: 1-2) writes: "Literate or illiterate, we are our memories." 
Memories create our sense of past and past experiences shape our future. Tonkin (1992: 1-
2) argues that "'the past' [...] enters memory in different ways and helps to structure it." 
Remembrance means the act of remembering and retaining a memory. It refers to the past 
and to the efforts of keeping it in the present (Nyyssönen 2001: 26).The term 'memory' can 
be understood in different ways and its precise meaning continues to be debated (see i.e. 
Wertsch 2012: 9). 
 Memories can be triggered by several things. For example, old photographs 
or objects, especially if they are of personal significance, can bring back recollections of 
past events and places. People purposely keep mementoes to remind them of something 
important in the past (see Tonkin 1992: 94-95). Alistair Thomson (1994: 8-11 cited by 
Moodie 2000: 54) developed a concept of composure: "We compose our memories to make 
sense of our past and present lives. [...] In one sense we compose or construct memories 
using the public languages and meanings of our culture. In another sense we compose 
memories to help us feel relatively comfortable with our lives and identities, that give us a 
feeling of composure." 
 Maurice Halbwachs, a French philosopher and sociologist who studied 
memory and remembering, created the term collective memory. He considered memory to 
be dependent of a group, social surroundings and rituals. Thus, he saw memory coming 
from outside of an individual and not to be unique to every person (Halbwachs 1925/1941 
in Nyyssönen 2009: 33 and Tonkin 1992: 104-105). Collective memory has received a lot 
of criticism. James Wertsch (2012: 13) argues that collective memory's commitment to its 
own narrative extends to willingness to ignore or reject other story lines or any conflicting 
information, also at the expense of evidence. Heino Nyyssönen (2009) finds that the 
collective memory is a fiction if it is taken literally. He argues that already people born in 
different times have their own experiences and therefore memories. "Collective can gather 
to remember, but that does not require that everyone would remember the same or even 
state their differing perception," (Nyyssönen 2009: 34). Tonkin (1992: 106) calls the 
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'collective' misleading, because humans belong to several groups simultaneously and at the 
same time are excluded from others, and these group memberships also change over a 
person's lifetime. She reminds, that "no two people will have identical lives" (1992: 106). 
 Hazel Tucker (2000: 85) differentiates a personal memory from that of an 
official memory by the former being "steeped in nostalgia strongly connected to the actual 
locale", and the latter being "constructed within the much wider notional context of a 
'global heritage'." I concentrate on individual memories and study what connects them, 
although, of course, individuals are always members of groups, and thus affected by their 
social and cultural background (see Tonkin 1992: 102), like Halbwachs argued. 
 Petja Aarnipuu (2008: 24) explains that the past is cherished not just in order 
to save some historical pieces of evidence but also to ensure the future generations' past, a 
past that is lived in the current moment. Varosha represents a powerful memory to many 
people, whether they experienced it first-hand or not. Sometimes the emotions a powerful 
memory or an experience awakes can be overwhelming and difficult to express in words. 
On the other hand, textual representations are also easily misunderstood or, for example, 
purposely miswritten. "Words have consequence. Almost everything we say illuminates 
some object and casts shadow over other," (Tuan 1991: 693-694). 
 There are often several underlying factors which influence remembering. 
Remembering is, for example, typically used for sustaining and creating nations, thus it is 
related to nationalism. As Nayak & Jeffrey (2011: 241) write: "[I]deas about the world are 
not neutral reflections of an external reality, but are instead value-laden and reflect the 
interests and perspectives of the person or institution that created them." Associated with 
this is Wertsch's (2012: 9) remark, that it is not uncommon, for instance, for members of 
one national collective to allege that their account of the past is the genuine history of the 
past events, whereas the other side have a biased or even false memory. Different groups 
can also use memory in order to identify themselves with great moments, eras and persons 
(Nyyssönen 2009: 29). It can be politically convenient to remind people of the past events 
and keep the memories alive in the present. This way it is possible to maintain, for 
example, a threatening atmosphere ('Look what happened before!') - even if the current 
situation is completely different from the past one. The perceptions of how and in what 
way it is appropriate (or impropriate) to remember something often change over time, 
when the person or the society grows and develops. The English saying 'Memories grow 
sweeter with time' may also apply here. 
 Remembering always includes selecting, whether it is conscious or not. 
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"[W]hat is not spoken about is as important as what is spoken about," argues Uma 
Dhupelia-Mesthrie (2000: 35). When studying remembrance, it is just as important, if not 
even more important, to ask why something has been forgotten or is not remembered. We 
all have a limited memory. It is not possible to remember everything that has happened in 
the past. However, this should not be confused with a conscious attempt to forget or try to 
make someone to forget something, which can be associated with denial, censoring or even 
propaganda. 'Keeping quiet' about something does not necessarily mean that it has been 
forgotten or forgiven or that it is totally absent (cf. Rose 2004: 559; Kuusisto-Arponen 
2014: 434). If something is never mentioned, it will become invisible. Of course, it is also 
possible to remember the past events "wrong". As Tonkin (1992: 114) reminds: "In what 
purports to be reminiscence, it is well known that all sorts of errors, foreshortenings and 
forgettings occur." 
 Dhupelia-Mesthrie (2000) studied the memories and stories of a Black River 
community members in Cape Town, who were forcefully removed from their residential 
area during the Apartheid. She discovered that the residents painted a picture of an idyllic 
life and a natural beauty, in a place that had very little negative about it, even though the 
experienced everyday life was, in reality, much more complicated (Dhupelia-Mesthrie 
2000: 36-39). Tonkin (1992: 114) points out that "individuals may become traumatised 
into forgetting - or into remembering with great vividness what they could not have seen." 
 
 
3 Research material and method 
 
3.1 Research material 
My research material consists of postings and comments on the (now removed) Facebook 
page called Varosha, Cyprus - What they don't want you to see. First, even before choosing 
this Facebook page to be my material source, I glimpsed through the page several times. I 
had been interested in Varosha for a few years already, thus it was interesting to read 
through people's comments and look at all the photos I had not seen before. I understood 
gradually the potential the page had and decided to base my master's thesis on it. 
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3.1.1 Why did I chose this particular Facebook page 
The most important reason I chose to study this particular Facebook page was that its topic 
was Varosha. Before deciding anything else, I knew that I wanted to continue with the 
same place which my bachelor's thesis focused on - Varosha, but this time I was interested 
in memory studies and a sense of place. The Varosha - What they don't want us to see page 
felt immediately compelling. It had plenty of photographic material and people sharing 
their memories, stories and opinions - the latter being full of feelings, ranging from sadness 
and longing to bitterness and anger. There were a few Facebook groups related to Varosha, 
too, but Facebook pages have the advantage of always being public for everyone (the 
groups can be closed and content visible only to accepted members). The openness was 
important, because I wanted to collect the data without any participation. I also find the 
Facebook pages to be more easy to read and find content from. The Varosha - What they 
don't want us to see page was relatively active, which meant that I got enough material for 
my research, but, at the same time, the amount of data was not overwhelming. 
 
3.1.2 Creating a Facebook page 
The Varosha - What they don't want us to see Facebook page was created on 21 July 2012, 
exactly 38 years after the first Turkish invasion/intervention (20-23 July 1974) which led 
to the fencing off of Varosha. In order to create a page on Facebook, the creator(s) must 
agree to the Facebook Pages Terms (available at: www.facebook.com/page_guidelines. 
php; last revision: 16.1.2015), as well as Facebook's Data Policy (available at: 
www.facebook.com/ full_data_use_policy, last revision: 30.1.2015) and Statement of 
Rights and Responsibilities (available at: www.facebook.com/ legal/terms; last revision: 
30.1.2015). The page content must also conform with Facebook's Community Standards 
(available at: www.facebook.com/ communitystandards). Facebook has six page categories 
of which the creator(s) needs to choose from. Varosha - What they don't want us to see was 
under the 'Cause or community' category and labeled as a 'Community'. 
 When an administrator posts or comments on a Facebook page, it shows as 
written by the Page, for example: Varosha, Cyprus - What they don't want you to see added 
a new photo or shared a video. Due to this, if the page has several administrators, it looks 
like they are all speaking from the same mouth. Their own identities are not revealed, 
unless they want to. On this page, there was no indication how many administrators there 
were, just that there were more than one, because the Page often used the form "we". 
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3.1.3 Details about the Facebook page 
During my two and a half year data collection period, 21 July 2012 - 21 January 2015, the 
page had 123 posts by "others", meaning posts by people other than the Page / 
administrators, and 59 posts by the Page / administrators. These posts included text, 
photos, videos, as well as article and other links. The textual material generated around 
hundred pages in form of a Word document. 
 Altogether, the page had 482 photos, a few of which were same, and two 
videos. The administrators had created ten photo albums (here in chronological order): 
'The area they don't want you to see' (160 photos), 'Before 1974' (104 photos), 
'Nicosia/Lefkosia Airport' (28 photos), 'They display the flag with pride....' (4 photos), 
'What Varosha could have looked like today' (8 photos), 'Turkish Authority = The Poison 
of Varosha' (41 photos), 'Additional albums' ('=present day Varosha, album 2') (48 photos), 
'More evidence of bitterness from the hands of Turkish authority' (28 photos), 'Further 
Evidence of Turkish Authoravite [correct spelling: authoritative] Apathy & Scorn' (20 photos), 
'People of Varosha and their memories' (3 photos). In addition to these, the Facebook 
automatically creates the following albums: 'Cover photos' (1 photo), 'Profile pictures' (2 
photos), 'Timeline Photos' (4 photos), 'Mobile Uploads' (31 photos) and 'Varosha, Cyprus - 
What they don't want you to see's videos' (2 videos). 
 All Facebook pages have an About section where the administrator(s) can 
write a description about their page. Varosha - What they don't want us to see had it as: 
"See albums of before 1974 and after.  
Did you know that Varosha is in the top 10 lists of Ghost Towns in the 
world? 
This ghost town is where time has stood still for 38 years. When people 
ran from their homes, where their possessions remained untouched and 
even soda bottles sit unopened on bars gathering dust. 
What would like to be pointed out is that since this area has not been 
inhabited for 38 years and therefore would pose no problem should the 
Greek Cypriots like to go back and claim their properties. This is one of 
the only places in Northern Cyprus were it would have no issues for 
Greeks to claim back their properties because Turkish Cypriots do not 
live there. Just give it back, it[']s just a town that was once beautiful and 
now left to rot. 
Many of the photos were taken by people who managed to get through the 
security (or lack of) to take photographs of the deserted city. It is 
understandable why the Turkish army posted signs for people not to go 
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into, it shows how they looted and desecrated people[']s homes, 
businesses, churches and even cemeteries; and shows how they allowed a 
town to literally rot.  
They don't want the public to go there and now you can see why. 
If you have photos of Varosha before 1974 we will welcome them. As 
well as photos of what the ghost town Varosha looks like today. 
* All photos have been taken from a personal collection of research by 
friends and internet. If you recognize the photographers work please 
credit them individually. 
* Please note strong abusive language and violence will not be tolerated 
and you will be removed the page." 
 
In order for the administrators to keep the page free of "abusive or violent language", the 
only languages that were allowed to be used on the page were English and Greek - the two 
languages understood by the administrators. The page claimed to be strictly focused on 
Varosha (31.7.2012): "This is not a forum to discuss religion, the Kofi Annan plan, solving 
the entire political situation in Cyprus [or] whether the Ottoman Empire [...] should be 
restored." Nevertheless, the conversation did many times address religions, the Kofi 
Annan plan and the whole political situation, among many other things. 
 According to the administrators, the page's purpose was to expose the Turks 
by providing photographic evidence, get the word out, keep the memory alive and free 
Varosha. These themes stayed the same during my two and a half year data collection 
period. Here is a summary in which I combined several of their arguments: 
 The page was made to provide and show the world photographic evidence 
that Turkish authority is wrong for keeping Varosha. Many people do not 
know the truth about Varosha and this needs to get out on an international 
level. Our aim is to inform the world the truth of what is going on in Varosha. 
We have been able to uncover evidence of what they have been hiding behind 
barbed wire for 40 years, to prove they destroyed, looted and abandoned 
Varosha, the properties, people's homes, people's businesses and people's 
lives via current, 21st century photos. We want Turkey to leave Varosha. 
Varosha belongs to Cyprus and we will continue to find evidence that proves 
what a bitterly, evil and destructive authority Turkey continues to be. We will 
expose them as much as we can and show the world the evidence of their 
cruel and inhumane destruction. It's not just our page but all the Varoshotes 
who are from there and continue to suffer from the wrath of Turkey. Our aim 
is to keep the memory of Varosha alive. Please share our page to show the 
world Turkey's hidden secret and the truth of what is happening to Varosha 
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and to draw more attention for people to visit the Varosha FB page. The 
more people sharing and liking our posts the more we can continue to keep 
this cause alive and provide the world photographic evidence of the truth. 
 
On 6th June 2013, the administrators dedicated the page to people of Varosha: 
 "This page is dedicated to the people of Varosha [...][T]these people need 
justice because they never rec[ei]ved closure from the death of their beloved 
town and their life history that was taken away from them. We would like to 
dedicate our page to that 6 year old now in his 40's who never saw his toys 
again, nor his playground or his classmates; to the teenager now in their 50's 
who never saw their school, their sportsmen, their fri[e]nds, their summer 
beach hangouts again; to that newly[]wed couple in their 20's now in their 
60's, who once had full of hopes and dreams whose first life together found 
so much devastation and who lived a life broken hearted; to the couple in 
their late 30's now in their 70's who struggled and worked hard enough to 
build their home and secure a future for their family and suddenly had to 
walk away from everything with just the clothes on their backs; to the giagia 
and papou who are now dead who should have been spending their golden 
years in peace and harmony who instead had to spend it in misery watching 
their country be raped." 
This dedication got emotional replies: "This is the story of MY family and thousands of 
people of my age" (Athena 6.6.2013). "This is the story of my family as well. My sister[-
]in[-]law and husband left everything at pivotal moments in their childhood. My mother-in-
law still carries the keys to the[i]r house. She is in her seventies and will likely never see 
home again. Her husband died a refugee" (Susan 6.6.2013). This seemed to be the story of 
the administrators, too, as one of them wrote (23.4.2013): "Like many we have inherited 
our title de[e]ds from our parents. I hold my title de[e]ds from before 1974[.] [T]hey are a 
little dusty but true to form." Although, the administrators never directly mentioned that 
their parents or relatives had lived in Varosha, they seemed to have a strong emotional 
connection to the place and they kept calling it 'our city'. Thus, I hold them as second 
generation "Varoshotes". After all, why else would they have went through the trouble of 
creating and administrating an entire Facebook page for Varosha. 
 
3.1.4 Challenging points in the material 
The material had some challenging points. First problem that I encountered was that some 
comments had been written in Greek or in Cypriot Greek dialect. I tried to use automatic 
translation, but it did not recognise a big part of the dialect words. Neither was it possible 
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to use the automatic translation on the Greek written with Latin letters or with capital 
letters. Thus, due to a lack of time and resources, I decided to disregard the Greek texts. 
The vast majority of the writings, nevertheless, were in English, so I feel I did not 
compromise my data. Another difficulty was that some comments were or had been 
deleted. This was obvious, when, for example, the Page / administrator(s) or other persons 
seemed to be arguing with itself/themselves and often even mentioned the person's name 
that he/she/they was/were replying to but who's comments were no longer visible. (More 
about the deleted comments later.) 
 The third issue, which could have easily been a very serious one, was that the 
whole page was removed from Facebook sometime in the spring 2015. I had finished 
collecting my data at the end of January, and when I was trying to find the page from 
Facebook in mid-April, it was gone. I was more than relieved that, from early on, I had 
taken screen shots of everything on the page. In fact, I had taken screenshots few times 
along my study process, which also helped me point out some deleted comments. This 
goes to show how important it really is to (double) save all material, especially if it is 
available only in the social media like Facebook, or, overall, anywhere in the Internet. 
 
3.2 Thematic analysis 
I conducted the research by using a thematic analysis, which is widely used in the 
qualitative research. One of its benefits is flexibility. The thematic analysis is "a sense-
making approach", as Judith C. Lapadat (2010: 926) states. The researcher delineates the 
material's main subject matters, in other words, themes, and these themes then become the 
categories for analysis. Virginia Braun and Victoria Clarke (2006: 78) argue that thematic 
analysis should be seen as the qualitative analysis's foundational method, and thus a 
method of its own, even though some researchers, like Boyatzis (1998) and Ryan and 
Bernard (2000 in Braun & Clarke 2006 :78), characterise it as not a specific method or 
approach in its own right.  
 Richard E. Boyatzis (1998: 161) defines a 'theme' as "a pattern in the 
information that at minimum describes and organises the possible observations and at 
maximum interprets aspects of the phenomenon." For Braun and Clarke (2006: 82), a 
theme "captures something important about the data in relation to the research question, 
and represents some level of patterned response or meaning within the data set." There is 
no direct answer of what proportion of data needs to have evidence of the theme in order 
for it to be considered one. The researcher uses his/her own judgement to determine what 
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captures something important in relation to his/her research question(s) (Braun & Clarke 
2006: 82). 
 The primary process used for creating themes is called coding. Although a 
researcher can use different coding approaches, the basic purpose of coding is to help 
process the data into different categories. Johnny Saldana wrote The Coding Manual for 
Qualitative Researchers, in 2009. According to him (2009: 3), a data portion to be coded 
can range from anything between a single word to a stream of moving images. Saldana 
(2009: 8) explains that codifying means arranging things in a systematic order, "to make 
something part of a system or classification, to categorize." He continues: "Coding is thus 
a method that enables you to organize and group similarly coded data into categories or 
"families" because they share some characteristic - the beginning of a pattern" (2009: 8). 
 My research approach was deductive, in other words, theory-driven. I 
focused on the specific aspects in the material, which I had chosen beforehand. These were 
remembering and sense of place, basically, how this place called Varosha was described 
and kept alive through memories. Thematic analysis is related to phenomenology, as they 
both focus on the subjectively in human experience (Guest & MacQueen 2012). I studied 
the commentators' memories, feelings and experiences regarding this fenced-off city 
quarter. I looked for both combining and separating thoughts, but overall paid more 
attention to those themes that were repeated by several commentators. I also discussed the 
feelings which an idea of returning brought up, and, as an important part of remembering, 
what was not remembered and/or mentioned. I had to also address the fact that the page 
was deleted in the spring 2015 and estimate whether or not the page administrators were 
successful in their plight. 
 The thematic method often emphasises rich data description. I used a lot of 
citations to back up my notions. This was also a type of assurance that all the 
interpretations I made were directly linked to people's own words. The whole writing time 
I kept the study's theoretical background in my mind, to make sure my research remained 
on academic tracks. 
 I decided that the last material I would take into consideration will be that 
posted on 21 January 2015. This gives my research an exact time frame of two and a half 
years. My data was all the textual material posted and written on the page during an exact 
time frame of two and a half years, between 21st July 2012 (when the page was created) 
and 21st of January 2015. I started the research in October 2013, by taking a screenshot of 
every post, comment and photo on the page, in order to secure my data from disappearing 
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and being deleted. The second round of screenshots I took at the end of January till the 
beginning of February 2015. This round's purpose was to collect the material produced 
after the first round, as well as recording all changes in the first round's data (for example, 
deletions, changes in the amount of likes and shares, et cetera). After this, I wrote down all 
textual material in one file. When I had all the data in a more easily workable format, I 
divided it into separate categories based on different memory themes that had emerged. 
During the process I also eliminated a lot of material which were irrelevant to my research. 
 
3.3 Research ethical decisions 
I considered carefully, whether or not I would remove all the commentators' names or not. 
On the other hand, they did wrote on a public page, knowing that anyone could see their 
names and comments, and the names could also provide the reader with some basic 
information, like the gender and a possible nationality. But, on the other hand, I collected 
my data - which was their comments and stories - without letting them know and, in 
addition, master's theses are published online. This made me decide that, for ethical 
reasons and as a compromise, I would use only the first names of the commentators, thus 
giving the reader some information, but not enough for him/her to be able to identify the 
commentator. 
 Another question was, if I could use the photographic material posted on the 
page on my thesis. Almost all the memory discussions were written around the photos, and 
thus leaving them completely out from the finished product would have left a big hole in 
the study. I left out the pictures that were clearly marked as someone's property and then 
those that were posted on the page by the photographers themselves. If I would have asked 
the permission to use the pictures, I would have had to state their full names on the thesis, 
which would have violated the decision I made regarding the identifying the commentators 
only by their first names. Even though, they had knowingly posted their photos on a public 
page, in my opinion the "secret" use of them in the study would have taken my research 
ethics into a grey area. All the pictures used on the thesis then, are either taken by the 
undersigned, or are "non-credited" and added on the page by the administrators from 
various sources, as they stated on the page's 'About section': "All photos have been taken 
from a personal collection of research by friends and internet. If you recognize the 
photographers work please credit them individually." 
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4 Analysis 
 
4.1 Why is it important to remember Varosha 
I have previously explained in the first chapter, what happened to Varosha that makes it an 
important place to remember. Now, in the first part of this analysis chapter, I introduce the 
more detailed purposes that the administrators had for their Page. These included: keeping 
the memory of Varosha alive, getting the word of the district's situation out to the world, 
and exposing what the Turks have done to Varosha by providing photographic evidence. 
These themes stayed the same during my whole two and a half year data collection period. 
I also dedicate an own subchapter for subjects that were (not) allowed to be discussed on 
the Page. 
 
4.1.1 Keeping Varosha alive 
The opposite of being alive is being dead, but in the "memory language" it is the synonym 
for being forgotten. Place is a space in which people have attached meanings to, so if these 
meanings are lost (or forgotten) the meaningful place does no longer exist. Stories, in other 
words memories, were considered really important in keeping Varosha alive for the future 
generations, especially by the administrators who listed it as one of their aims. They 
reminded of it on several occasions, for example (2.9.2012): "Each photo holds a story. If 
you recognize a photo and remember something about the place/building/road please tell 
us [...]. The only way to keep Varosha alive is through all of you who had once lived and 
visited the town." 
 The material showed that memories of Varosha should not be taken for 
granted. Many of the old residents who were commenting on the page were children or 
teenagers in 1974, which makes it more difficult to remember things. One commentator, 
for example, wrote that he will ask his mother about one building because his own 
memories were very faint, as he was so young at the time. Anyone who was older than 
twenty in 1974 is now over sixty, and there are less of them on social media like Facebook. 
Finally, there might be only a handful of those left, who were over forty when they had to 
leave Varosha behind. This shows why the older generation's voice is not heard on the 
Page in first hand. A woman called Myra, who was one of those old residents on the page 
who wrote most about their memories, expressed a very valid worry (17.10.2012): "The 
past 40 years have gone so quickly. How long before there is no-one left with memories of 
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having lived there." 
 
4.1.2 Reminding the world of Varosha 
The administrators wanted people to share their Page and posts, so that the world would 
see 'the truth' of what the Turkish authority has done to Varosha: "We have this FB page 
because many people do not know the truth about Varosha and this needs to get out on an 
international level" (31.3.2014). They were not alone with this desire. Commentators, 
including both old residents and "outsiders" wrote, for example: "We can just hope that 
sites and pictures like this spur the 'powers that be' into doing something concrete and 
positive about it" (Myra 17.10.2012), and "GLAD THE WORD IS GETTING OUT..... more 
people need to know this story" (Brett 19.11.2014). 
 There were many people, all over the world, who had found the Page through 
various ways and who revealed that they had not known about Varosha before. Most of 
them were very confused of the situation. For example, a woman called Tisha wrote 
(24.10.2014): "I did not know about this town at all until now... [...] [W]hy did the Turkish 
take the Greeks land... did I say that correctly?" However, Tisha got no reply, and she was 
not the only one, which was not a good way to get the cause the attention the 
administrators were seeking after. The administrators gave too much credit to themselves 
and their Page: "Because of this page the world can now see who is to blame for the 
division of Cyprus and the secrets Turkey has held behind the barbed wire of our town" 
(28.3.2014), especially when you consider that the Page lasted on Facebook less than three 
years and even at its best, the Page only had less than 3,000 "likers". 
 Even though international attention was clearly wanted, the big political 
actors of the world received also criticism. The administrators claimed, for instance, that 
"[f]or 40 ye[ar]s the political world has not given a damn about us" and that Cyprus is " 
just a holiday island for the UN" (20.10.2014). These arguments got a man named Baki to 
remind the administrators (20.10.2014): "You say political world has not given a damn, but 
Greek part is in [the EU]." In fact, most hope to get Varosha back was shown towards 
Turkey's possible EU membership, even though this kind of "deal" in which Varosha 
would be used as a bargaining tool was vastly condemned amongst the commentators: 
"[A]llegedly the Turks have said if they are allowed into the [EU] they will give back 
[Va]rosha to the [C]ypriots!!! [N]ot legally the[ir]s in the first place!!!" (Alison 
15.7.2014); "Turkey will never become a part of the EU because they are a conquering 
country !! I am aware they are trying to use [V]arosha as a bargaining chip to get into the 
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EU but it will never happen" (Andrew (20.7.2014); "Tu[rk]ey holds Varosha as its ticket to 
EU entry" (the administrators 20.7.2014). 
 
4.1.3 What kind of remembering was (not) allowed on the Page? 
The rules of the Page were quite simple. No discussion about anything else than Varosha:  
"Just a reminder that this page is about Varosha and to show the world what it looks 
like today and what it looked like pre 1974. [...] This is not a forum to discuss religion, 
the Kofi Annan plan, solving the entire political situation of Cyprus or whether the 
Ottoman Empire that ruled [C]yprus hundreds of years ago should be restored. [...] Any 
discussion that is off-topic will be deleted" (the Administrators 30.7.2012). 
In the 'About' section of the Page the administrators had also stated that "strong abusive 
language and violence will not be tolerated and you will be removed the page." But how 
did these rules show on the Page in reality? 
 
4.1.3.1 Religion 
Even though religions did not play a huge part on the Page, they were still discussed. Islam 
and (Greek Orthodox) Christianity were mentioned in comments several times. Some, 
clearly very religious Christian members made enraged, even racist comments about Islam 
and Muslims. Despite the fact that abusive language was not supposed be tolerated on the 
Page, the administrators did nothing to remove or even limit this kind of outbursts. A 
woman named Annalisa was particularly fanatic (notice also the use of small and big 
letters): "Do not be fooled into thinking that Jesus and allah are the same God, that go by 
different names. All you have to do is see the way their followers treat the[ir] fellow man. 
Jesus is a God of life, allah, is a god of death. [...] [Y]ou may know of "good" muslims, but 
before you argue with me, please examine the country's where Islam is practiced vs. 
country's where Christianity is practiced and you will see a VAST difference in the way life 
is valued" (15.11.2014). A man called Robert wrote (16.11.2014): "It is typical of 
M[u]slims to not contribute to the civilized world. For them to allow this fine city to 
crumble to the ground is indicative of God and all that is decent in this world. When 
judgement day comes these worshipers of the evil one will have a tally they will never be 
able to pay." 
 The administrators own positions towards Muslims was more neutral than 
those comments mentioned above, they did blame Turkey, and thus indirectly Muslims, of 
destroying churches in the North (21.7.2014): "Turkey has no [r]espect for anyone[']s 
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religion but their own, they will invade, conqu[e]r and mock anything Christian. [W]hat 
would happen if we took your mosque and turned it into a public toilet? [B]ut it[']s ok for 
Turkey to turn Christian churches in to toilets." Nevertheless, they also reminded 
(22.7.2014): "[I] really don[']t understand how TC continue to say they are in fear of GC 
because of their religion. Cyprus has played host to [M]uslim refugees [...] over 20 years. 
And you k[no]w what makes this even more special? They lived among each other, 
[M]uslim[s] and [C]hristians don[']t have special separated areas where they live. They 
live among each other, grow up together, go to school together." 
 So, in a way, there was a rather contradictory stance towards the religious 
part of remembering Varosha. Despite the administrators attempts to claim otherwise, there 
were still deep prejudices at least among some of the commentators towards the Turkish 
Cypriots' Islam religion. 
 
4.1.3.2 Politics, including the Kofi Annan plan 
"This page is not a forum for debating politics," the administrators argued (10.1.2013). 
However, as a man called Silvanus, who said he was a social scientist, contradicted: "in 
making a page about Varosha you're already making a political statement so expect 
political discussions" (10.1.2013). The situation and thus the remembering of Varosha is 
clearly tied to politics as I will now show with several examples. 
  The United Nations and the European Union, both very much big 
international political actors, were included in several comments on the Page. For example: 
"Surely the UN should not be allowing this to happen" (Graham 20.10.2014); "Tu[rk]ey 
holds Varosha as its ticket to EU entry" (the administrator 20.7.2014); "What I find 
amazing is that the rest of the EU are allowing this to continue" (Vickie 2.12.2014). 
References to Cyprus's past as Britain's Crown colony and the problems the newly 
independent country and its political leaders inherited from the British were used as 
reasoning to explain the Cypriot conflict. Here is how the administrators saw it 
(24.6.2014): "Cyprus gov[ernment] got bad influences from all directions, especially from 
the big fascists of the time. The larger powers took advantage of this but they are not to 
blame entirely, they allowed a newly independ[e]nt country to run riot without any proper 
direction. Cyprus needed more time to get its act together. It was never given time instead 
they country was snatched from them with the first foot put out of place. It[']s a real shame 
but Cyprus was betrayed not just by the bigger powers, their supposed allies, but also by 
their own people who didn[']t have the knowledge nor experience to deal with the mess 
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Britain left them with." 
  Turkey and the Turkish politics were mentioned several times, too, and, 
almost invariably, in a bad light. For instance: "Do not come here and give us this bullshit 
that Turkey wanted to protect its own people. Turkey is a nation that has very questionable 
Human Rights laws in its own country. The Turkish government does not give a flying toss 
about its people. The only things Turkey gives a damn about is control and expanding its 
borders" (the administrators 23.1.2013). The United States were mentioned a few times, as 
well, usually suggesting that they turned a blind eye to the Turkish invasion(s) in 1974, for 
example: "An illegal crime ignored by the world[,] if[]America needs them they can get 
away with anything" (Ronald 25.6.2014); "If Cyprus had oil or something of value in 1974, 
guaranteed Turkey today would just be a small memory of history as America would have 
wiped Turkey off the map" (the administrators 20.9.2014). 
  Some discontent was shown towards the Greek Cypriot "motherland", 
Greece, by "outsider" commentators, but it was clear that the administrators were on a 
defensive mode when it came to Greece, like these extracts from a conversation between a 
Turkish (Cypriot?) man and the administrators show: "[Y]ou [...] have to understand that 
Greek side or people always pursued a purpose to take re[]venge of what happened in the 
past. This is the matter of fact, that[']s why I am worried about our friendship with Greece, 
especially Greek people" (Baki 22.7.2014) > "[Y]ou have no trust to the Greeks [...] which 
tells me you know nothing about them today except the propaganda you are fed by the 
extremists in the North" (the administrators 22.7.2014). The administrators also wrote 
(22.5.2013): "Turkey claimed they invaded because Greece was getting involved in Cyprus 
politics. This is a load of bullshit. [...] If all GC wanted to annex to Greece this would have 
been done a long time ago." 
  Even though the administrators admitted the Greek Cypriots role in the 
conflict in the past (e.g. "yes TC[]s died due to GC terrorists groups sprouting up around 
the islands" (16.7.2014)) and allowed commentators to criticise the Republic's government 
(e.g. "Problem is our government are spineless snakes and not worth talking about" 
(Panayiotis 21.7.2012)), they did not allow any comments that they found to be hostile 
towards the Greek Cypriots. Most of the comments which I was able to found to have been 
deleted contained abusive language towards the Greek Cypriots, for example: "[S]hall we 
say [G]reek genocide against innocent [T]urkish [C]ypriots. [...] [Y]eah shame shame 
[th]at our [G]reek neig[h]bours tr[i]ed to get rid of all [T]urk[ ]ish [C]ypriots.... in 
[C]yprus SHAME..." (Boran 6.5.2013). The administrators reply makes my point clear: 
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"Boran[,] you can either be with us to help us claim our properties or you can go back 
home and cry wolf to whoever wants to listen to you. If you cannot respect our cause then 
move on and leave us in peace to continue our mission. Your ideals against Greek Cypriots 
are not welcome here" (6.5.2013). 
  The administrators were really critical towards the United Nations Secretary-
General Kofi Annan's plan for unification, even though it included a deal for returning 
Varosha. When referendum regarding the plan was held, on 24 April 2004, three quarters 
of Greek Cypriots voted "no". This caused a lot of criticism in the international 
community, especially because nearly 65 percent of the Turkish Cypriots had voted "yes". 
The administrators obviously did not want this critic to be displayed on their Page, and 
thus said that the plan would not be discussed. 
  The administrators, however, of course allowed themselves to discuss the 
plan. Here are a few examples how they defended the Greek Cypriot "no"-vote: "A[]lot of 
people criti[ci]se Greek Cypriots for not accepting the [A]nnan unification plan but most 
that criticise us had never read the plan in detail otherwise they would have understood 
that it was largely unfair and would have created more problems than there ever were. 
Perhaps this was the plan that the bigger powers had in mind, but regardless it was tossed 
out and thankfully Kofi Annan's biased opinion and ideals was not set in place" 
(23.8.2013); "This Annan plan TC keep accusing us of never signing for reunification was 
just another dodgy document similar to the dodgy document Cyprus signed for their 
independence[,] except now we[] are wiser to the bigger powers dirty little tricks. We said 
no because it favoured Turkey once again" (22.7.2014). This is how they replied to 
someone who's comment I could not see, because it had been removed (23.8.2013): "Do 
you honestly think it[']s ok to dissolve the Greek Cypriot army and still have the Turkish 
army base in Cyprus? You must be off your rockers if you think this unification plan was 
fair and just! And if you bothered to actually read the [A]nnan plan as most people did not, 
part of Varosha would not have been open to Greek Cypriots. Greek Cypriots may want 
their home and property back that was stolen from them but not at the price where they 
have to live under a nation unprotected with an army next door to them that 38 years ago 
killed, raped and robbed them!" 
  As a summary, it is easy to say that even though the administrators claimed 
that the Page was not meant for political debates, in reality, political discussions were very 
much allowed, as long as they did not present Greek Cypriots in a bad light. 
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4.1.3.3 Disrespecting the Varoshotes' feelings 
The administrators asked the people on the Page to respect the old residents (and their 
offspring): "While we understand that many find the theory and romantic notion of 
Varosha, a town lost in time quite fascinating, we kindly also ask you to respect the fact 
that all the people from Varosha lost their lives and everything belonging to them [...]. For 
these people, this abandoned, looted town is not fascinating nor is it romantic. In fact it is 
a far cry from any of that" (28.3.2014). Two of the most often commented topics that 
above was intended were holidaying on the beach of Varosha and desire to "sneak in" the 
fenced-off area. 
  Here are a few examples of the kind of comments which were not appreciated 
by the administrators and the old residents. A woman called Charlii wrote (19.9.2013): 
"Wow. Just wow. I really want to go and look round. Wow[.]" The administrators' upset 
reply was understandable (19.9.2013): "It[']s a real shame that it is just a place for people 
to be amazed. It was a town full of history and culture and it was STOLEN from the people 
of Varosha. The men, women and children were kicked out with only the clothes on their 
backs and their properties looted, belongings stolen and pets killed or starved to death. 
It[']s hardly a place for a holiday or tourist attraction." Other people just did not realise 
that their curiosity was offending. For example, a man called Phil declared (7.2.2014): 
"This may be one of the best urban exploration sites on the planet", and got a reply from 
and old resident called Savvas (17.2.2014): "Maybe for you.... for me, this is my town, my 
neighbourhood, my house and my childhood, violently stolen from me by Turkey, 40 years 
ago...." 
  Tourists holidaying on the beach (picture 2) were despised, especially by the 
administrators: "As for the people who bathe and make their holidays there on that beach - 
only two words springs to mind to describe them: tacky & tasteless" (31.5.2013); "[T]hese 
are tourists who like to holiday among the dead...give them and umbrella and a sun[]bed 
and they would probably holiday in Gaza as well if it was open to them and cheap 
enough...."(23.8.2014). However, some people did not mind: "[I] would [holiday on the 
beach,] [I] find it amazing and interesting" (Catherine 27.9.2013).There were several 
people who were wondering about crossing the fences to enter Varosha. Often they were 
just curious and wanted to "go in and see what life was like back then" (Darren14.1.2014) 
and take pictures similar to what they were seeing on the Page. These people were maybe 
not despised like the tourists on the beach, but the administrators definitely got tired of 
been asked for advices, and many times no one on the Page even bothered to reply to the  
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Picture 2. People holidaying on the beach, on front of the deteriorated hotels. 
 
curious "outsiders". The times when the administrators did reply, they seemed to try to 
scare the nosy people by a possibility of getting shot or ending up in a Turkish prison: 
"[S]hould you try and get past the wired fences with your camera and walk through the 
ghost city of [Va]rosha you will be shot or put in prison. Do you really want to find 
yourself in a Turkish prison?" (20.7.2014); Others answered to the curios commentators 
too: "I would like to know how risky is getting inside Varosha today without TSK 
permission" (Michael 31.3.2014) > "Risk is being shot without warning" (Lisa 31.3.2014). 
Finally, the administrators had enough: "Please not[e that] it is NOT possible to enter 
Varosha for photo opportunities or holidays and should you wish to, please contact the 
appropriate authority which would be the Turkish government. We are unable to help you 
with this or offer further advi[c]e on how to enter" (24.11.2014). 
  Overall, Varosha and anything even slightly related to it were allowed to be 
discussed and recalled, as long as it, yet again, did not show the Greek Cypriot in a bad 
way. 
 
4.1.3.4 Deleted comments and posts 
I have already mentioned that some comments and posts on the Page had been deleted. It 
was clearly visible when I was going through all the texts, for example, when it looked like 
the administrators and/or other commentators were talking to themselves. These situations 
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were even easier to spot in cases where the commentators mentioned by name who they 
were replying to but the person and his/her comments were not visible. Often these 
included the administrators' "unwelcoming" reply to the person whose comments were in 
question, for instance: "Colin [X] your feelings are quite obvious, if you do not agree with 
our demands to Turkey on this forum then please leave because you are rumbling a bunch 
of non-sense and pleas[e find] an anti-[G]reek [C]ypriot page to bitch about us where your 
where your comments will be more appre[ ]ciated." Later the same day (23.4.2013), the 
administrators had also warned him: "Colin continue to go off topic and you will be banned 
from the page. This is your last warning." Assumingly, Colin was then banned, which 
meant that all his comments got automatically removed from the Page. 
 The most upsetting and understandingly deleted posting was a photo of dead 
children lying in a bathtub (picture 3). It was posted by a man called Maraton and the 
whole conversation between him and the administrators took place on 27 August 2013: "[I] 
have a simple question to all of you: do you know these child[ren] and who killed them?" 
 
Picture 3. Deleted photo posted by Maraton, on 27.8.2013. 
 
The administrators replied: "This has nothing to do with our page. Our page is about 
solving the current problem of Varosha. Please read our about page before you post such 
photos to our timeline again. If you are unable to control yourself you will be banned from 
our page. If you cannot support our cause then again you have no business on our page 
either." Maraton: "[O]k. [Y]ou are sad about old buildings not child[ ]ren[ ]. [T]his is your 
choi[c]e and sensibility." The administrators: "We are sad about the entire situation of 
Varosha. Please post such photos and your opinion about such subjects on FB pages that 
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would be better suited to your cause." Maraton: [N]ever mind you banned me! [L]ook at the 
photos again and tell the truth who is sick and barbarian?" The administrators: "What we 
see is a b/w photo of images of dead children. We don[']t see race, religion, nationality. 
Dead children. You and the other person that clicked "like" are very sick and sadistic 
individuals for going around FB posting such images. We are going to inform FB admins 
that such individuals are going around and posting such imagery. Do not come to our page 
again, you are not welcome here." One does not have to be specialised to the history of 
Cyprus in order to understand that those dead children were Turkish Cypriots killed by 
Greek Cypriots in the 1950s or 60s. 
 Like above, most deleted comments contained abusive language against 
Greek Cypriots. However, it would be rather naive to expect objectivity and systematical 
following of the rules. The Page's pro-Greek Cypriot attitude was clearly visible in what 
type of comments were able to be made about the Turks and Turkey, without the 
administrators' intervention. For example, when a man named Adam wrote (21.5.2013): 
"Cyprus should get a nuclear weapon and blow up all Turks for good!", he only the 
following "feedback" from the administrators: "Adam [X] we must not get too kill crazy. 
We must remember that problem is the Turkish government and those that support it are 
the ones creating the conflict in Cyprus", but the comment was not removed and/or Adam 
banned. Another similar, if not even more disgusting comment by Coggy (25.6.2013): 
"nuke the dirty mud slimes", was not even reprimanded! 
 These following two comments were provoking, but there was no actual 
abusive language, and thus, had the administrators followed the rules of the page to the 
letter, they should have been allowed on the Page. The first comment was written under a 
photo of the beach-end of Varosha, which had two topless men sitting under a sunshade 
with the Turkish and North Cyprus's flags flying next to them: "[G]reat place for vacation. 
I did it" (Emre 14.1.2013), and the other was under the photo album 'They display the flag 
with pride....': "I remember swimming next to this Turkish Checkpoint last year during the 
weekend, while I was doing my TRNC national service. The water was lovely" (Ozmen 
6.5.2013).  
 In a long debate about the Lala Mustafa Pasha Mosque (converted from the 
St. Nicholas's Cathedral in 1571), at least two comments had been deleted: A link to a 
Catholic Encyclopaedia by Ulas (30.7.2012) and another one, in which a man called 
Souren criticised the administrators' false argument for the cathedral having been 
Byzantine (30.7.2012). The above comments made the administrators look foolish and 
37 
 
maybe that is the reason they were deleted, or perhaps the two men "unliked" the page, 
which would have caused their comments to disappear. 
 
4.2 How is Varosha pictured before and after the events of 1974, and how is the 
district's future seen 
Words that were used in describing Varosha's current state reflect the bitterness, sorrow 
and anger that many of the commentators and the administrators were feeling, whereas the 
words and descriptions connected to pre-1974 Varosha were all very positive, (except one 
notion by Gian (9.5.2013), claiming that Varosha "was ruined with such high rise 
buildings that at 2 [o']clock in the afternoon was already in the shadow"). 
 
Varosha pre-1974: 'Beautiful', 'bustling', 'wonderful', 'lovely', 'lively', 'vibrant', 'very thriving', 
'millionaire's resort', 'paradise (of the Mediterranean)', 'a prime holiday destination', 'a town full of 
history and culture', 'home', 'place of my birth', 'buildings [...] were filled with happy families'. 
 
Varosha now: 'Ghost town', 'abandoned', 'empty', 'deserted', 'uninhabitable', 'misery', 'dilapidated', 
'looted', 'destroyed', 'secretive', 'mirage', 'pilfered', 'desecrated', 'left to rot', 'ruined', 'desolate', 'stolen', 
'mocked', 'hell', 'a bargaining tool/chip', 'no man's land', 'stolen by criminals', 'totally devoid of people', 
'excluded zone', 'total devastation', 'cold and empty', 'stands there [...] behind barbed wire and 
threatening no entry signs', 'there is nothing left in the town', 'a waste of a beautiful place', 'ghost 
buildings are collapsing slowly', 'an empty uninhabitable pit', 'decaying under barbed wire', 'very 
much a little hiding spot Turkey does not want the public knowing about' / 'their [Turkey's] little 
hiding spot on the Eastern side of Cyprus', 'no-one lives there, no-one cares', 'a very sad sight', 'once 
beautiful and left to rot', 'waste of a lovely place', ' a prime example of Turkey's delusional bullshit', ' 
nothing but a tease which Turkey uses against the hearts of the people who lost their homes there', 
'still beautiful in its own way'. 
 
I analysed how Varosha was described and remembered before the 1974's invasion(s), as it 
is now in its current state and what was said about the district's future. I divided the 
depictions according to who had written them: the old residents, their offspring and 
relatives, those who had visited Varosha before 1974, those who had seen its current state 
and by "the others". I used this kind of division, because, while analysing the data, I 
noticed differences in the ways in which these commentators were picturing Varosha over 
different times. 
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4.2.1 Varosha pre-1974 
For the old residents the photos and memories brought feelings of sadness, but also good 
things were recalled. They were able to see past the current state of affairs by remembering 
all the nice things they had experienced in their home town. For example, a woman called 
Helene wrote (5.6.2013): "[T]o most people these images are d[i]lapidated, abandoned 
houses, a deserted beach, or a high school building. To me they are the homes of my 
childhood friends, the beach w[h]ere I grew up, learned how to swim, won my first medal 
in the swimming competition, the high school that my brother attend[e]d and most 
imp[o]rtantly MY HOME!" The old residents remembered Varosha to be wonderful, 
beautiful and vibrant, a place where many of them grew up and long to return. 
 There were quite a few individuals who had visited Varosha before the 1974 
events, but most of them just wrote where (and when) they had stayed in: "[W]e had a 
wonderful holiday staying on Kennedy Ave" (Jo 13.2.2014). However, a man named Mike, 
who "was one of the lucky ones [who] stayed [in Varosha] for 2 weeks in 1973" confirmed 
the administrators' and old residents' descriptions that "[t]he jewel of Cyprus pre 74 without 
question was Varosha" (11.4.2014). There was also a man named Nathan, who was 
himself born after the invasion(s), but who's father had been on a leave in Varosha in 1973 
and he had told his son that "he still recalls, all these years later, how beautiful and how 
spectacular it was" (5.4.2014). 
 Those who had seen the place's current state were trying to imagine how it 
once was: "[I]t truly must have been a very impressive place before all the trouble" (Sue 
29.3.2014). As I remember from my two visits in 2011, the water was turquoise and looked 
clearer than in other parts of the island. The houses and nature were pretty too, 
Mediterranean style. Overall, it was easy to picture in your mind how lovely the area must 
have been like when it was still inhabited and looked after. 
 The administrators, or at least one of them were second generation 
"Varoshotes". They never mentioned their first-hand sources (like parents, grandparents). 
Still they described the pre-1974 Varosha with multiple praises, for instance: "famous for 
its beautiful beaches, luxury hotels, nightlife and in general the high society tourist trade", 
"built by beautiful souls", "paradise of the Mediterranean", "lively and beautiful", and so 
on. These depictions felt like been recalled from books and old photographs. They were 
clearly written with more knowledge, but still reminded a bit the comments of people who 
had no personal connections to Varosha: "[T]his must [have] been beautiful before!" (Akis 
19.4.2014); From what I saw on the pre-1974 pictures, it was a pretty nice place to be" 
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(José 25.9.2013); "the jewel in the crown of Cyprus tourism" (Simon 4.4.2014); et cetera. 
 
4.2.2 Varosha now 
Sadness and homesickness were strongly present in the old residents' comments when they 
were looking at the pictures and posts of the current day scenes of their beloved Varosha. 
A man named Bill described well how much pain all this creates in him and other 
Varoshotes (16.7.2014): "[T]hese are scenes that are heartbreaking and represent the 
heritage of generations who have not been able to live in their own homes. It is an open 
sore that represents the tragedy of Cyprus. [...] [I]t represents death and suffering for many 
people to this day. Very sad." One woman, called Stella, wrote simply (16.9.2014): "[I] 
want to go home." Only a few of the old residents expressed publicly their anger, like 
Angie (3.8.2012): "How they turned a paradise into hell!!" The people who had visited 
Varosha before 1974 did not make many comments of the place's current state. Mike, who 
I mentioned in the previous subchapter, had seen Varosha later in real life and wrote 
(11.4.2014): "the irony for me was the Turkish Army occupying the very apartment 
building I stayed in." 
  The second generation Varoshotes expressed sadness, too, for example: "It 
breaks my heart! That's where my mother is from and I'm not allowed to visit!" (Andri 
12.4.2014). However, especially the administrators showed more bitterness towards the 
Turks than the old residents: "Varosha is a prime example of Turkey's bullshit" 
(22.5.2013); "[W]hat beautiful waters -- shame about the history of blood spill in them...." 
(6.9.2013); "It has been looted and abandoned and they guard it with guns and warn us 
[that] taking photos is prohibited and that they will shoot us if we try and go home" 
(11.4.2014). I could go on and on with these quotations. 
 Those who had only seen Varosha in the 21st century and behind the fences, 
found the scenery really sad and felt sympathy for the original residents: "It is so different 
to see this on video and to actual be there and see in person the EMPTY, ghost, buildings. 
To know once they were filled with happy families..." (Despina 27.9.2013). This is how a 
woman called Vera described her experience (2.11.2014): "[O]h my word, was horrified at 
what we saw! It's sickening to see these beautiful buildings crumbling into the sea. 
People's homes have been looted and left to rot. [...] The beach at Varosha[] is one of the 
most beautiful[ ] I've ever seen and is such a shame that it is so fiercely defended by the 
Turkish military. [...] This was one of the most moving visits I've ever had in my life and it 
deeply saddens me to see such a beautiful place turned into such a derelict, depressing 
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place." Another woman, called Caroline, was also very upset (24.6.2014): "I stood on that 
beautiful beach right next to the wire fence and sobbed. [I]t broke my heart to just imagine 
what it must have been like to live trough those terrible times." 
 The common opinion of most of those who had never seen Varosha in real 
life was similar to this of Lisa's (24.3.2014): "It is appalling what happened to this 
beautiful resort and home[ ]town to so many people[.]" Even though they had never seen 
Varosha, everything that was shared on the Page touched many of the "outsiders". I could 
not even count, how many times the words 'sad', 'waste', 'shame' and other similar ones 
were used on the Page. Here are just a few examples: "Heartbreaking, it's an utter waste" 
(Diane 15.7.2014); "Sad is an understatement..." (York 18.9.2014); "Not only sad, İTS A 
SHAME!" (Nuri 6.5.2013); "So bloody sad ... tragic ... makes me angry ..." (Helen 
7.9.2013); "Shocking! Ghost town!" (Leigh 25.9.2013); "[M]y heart cries. God will have 
vengeance" (Isaac 27.3.2014). 
 There were also some commentators who seemed to forget or not understand 
the pain many people were feeling: "[D]etroit in seat [M]editerra[nea]n..." (Leandro 
14.9.2013); "This is how the US will look when they go bankrupt ;)" (Mikael 25.3.2014); 
"So many people needing housing and here this large town sits empty" (Randy 
14.11.2014); "Why are the [T]urkish not seeing that they can earn money from touris[m]?" 
(David 2.8.2013); "Ya we went and looked at it from the beach. Everyone was just taking 
backwards pics with their iPhones lol" (Terbear 24.4.2013), and so on.  
 
4.2.3 Varosha in the future 
The current bad condition of Varosha has already become clear. Thus, it is obvious that the 
district has to be rebuilt in order to it to ever be inhabitable again. This was a subject that 
was discussed by people regardless if they had relations to Varosha or not. A woman called 
Shelley was wondering the same as many others (12.1.2014): "Just curious.... Why would 
they even[] want Varosha back? It’s beyond repair :( unless they smash it all down and 
build from scratch ? :("The administrators had answered to these kind of comments, 
though usually not just as negative ones, several times and the following comment 
highlights their opinions well: "It is obvious that the entire town may need to be flattened 
because it was allowed to rot in this way but this should be the decision of the owners and 
not Turkey or any other foreign body not belonging in Cyprus. Let the original owners 
return and let them deal with it. Because after all it was they who built this once beautiful 
paradise. Varosha will never be the same without its original founders their customs and 
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traditions" (28.3.2014). 
 Some commentators were thinking even a bit further in the future: "Varosha 
will rise, [I] am sure it will be the crown jewel of the eastern Mediterranean again 
someday. What the new Varosha will look like is another ting though..." (Björn 6.4.2014); 
"The jewel of Cyprus pre 74 without question was Varosha and it will be again when it is 
rebuilt. I only hope that when this happens they will try to retain [a] few hotels that are in 
relatively good condition and as a reminder of how things used to be" (Mike 11.4.2014). 
However, not everyone saw the future the same way. For example Harry, who used to live 
in Varosha as a boy and who's family owned a restaurant there, wrote (15.1.2014): "[I] 
doubt the occupied part of Cyprus will ever be returned[,] there are so many factors that 
we are not made aware of that will prohibit this. Basic utility supplies, clean water etc[.] I 
u[n]derstand all these have been re-routed[,] sabotaged to say the least. As for expecting 
compensation?? That is a another lost cause?" Surprisingly, Harry was one of the rare 
ones who brought up the finances. Even the administrators just concentrated on demanding 
Turkey to give Varosha back, without even hinting that the 'Turkish authority' should pay 
for the future reconstruction. 
 Most of the old residents, as well as their offspring, still hoped and desired to 
return to Varosha one day: "Hoping the day will come and we can go back" (Bill 
3.10.2013); "I want to see my home, my parents home again" (Nikki 4.10.2013); "How I 
miss my city and want to return" (Angie 3.8.2012), "I grew up in Varosha as a child, and a 
big part of me still sees it as my home. I long to return one day" (Dave 9.4.2014), et cetera. 
In a situation like this, it is important to remember what a woman called Vickie reminded 
others of (2.12.2014): "It's not about the houses or what remains as anything of value has 
been stolen and can't be replaced but it's about being allowed home." These comments of 
the old residents and their offspring show, that for them it is not (just) about returning 
Varosha habitable again but also in some ways recreating the old community. 
 
4.3 Memories involving "specific places" 
 
4.3.1 Home 
Home is the place where humanistic geographers see meanings and attachments being the 
most intense. It is the place where we (ideally) feel safe and loved (Cresswell 2009: 173). 
So what would be a better concrete memory theme to start from. 
 The pictures taken inside people's homes included, for instance, destroyed 
42 
 
kitchens (picture 4), old toys, messed up beds, wardrobes with clothing still on hangars 
(picture 5), family photographs and school books. They were probably the saddest but also 
the most captivating photos, because they allowed the viewer closest to the old residents 
and their everyday life. A man named Charlie expressed this on his post (1.6.2013): "I find 
these pictures of peoples['] homes the most upsetting. But they are so important, whoever 
took them, thank you[.]" Unfortunately, the Page had no pre-1974 photos taken inside 
people's homes before to show how the homes looked like in their original state. 
 
Picture 4. A looted kitchen with pigeon faeces (by anonymous 12.1.2007). 
 
 
Picture 5. A wardrobe with clothes still inside (by anonymous 12.1.2007). 
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As a geographer, I find it interesting and noticeable that many old residents explained in 
their comments where they lived in Varosha. Most did it rather directly by stating which 
street they had lived in, for example, "We lived on Hesperides Street" (Nigel 2.9.2012). 
Some recognised their old home from the photos, like Myra (12.10.2012): "I lived in the 
tall blue block on the left!!!" (picture 6). Then there were few explained where their home  
 
 
Picture 6. On the left is the apartment building where Myra lived. 
 
was located in, in relation to some well known building or a street, like John (5.4.2014): 
"[T]hat's the Grecian [hotel] at the end of JFK, we lived next door." A woman called Susan 
was looking for a picture of her mother's old home (28.3.2013): "My mother is 76 years old 
and would love a picture of her home, 4 Apelle Street. The family hasn't been back since 
1974. [...] Does anyone know how to get a photo for her?" She was advised by Bill 
(5.10.2013), who used to live in Varosha himself, to go to the Google Maps, "[t]he correct 
street names are on the map and you can switch to a photographic aerial view too." 
 
4.3.2 Hotels 
The albums and postings had several photos of the hotels. It is understandable, because 
Varosha was a popular tourist destination, and because it is still possible to visit a part of 
the northern beach front where many of the hotels are located in - I have been there too 
(picture 7). The most famous and recognisable photos of Varosha, used in different 
articles, websites, Internet blogs, and also as this Facebook page's cover and profile 
pictures, are those of the hotels.  
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Picture 7. From the left: Aspelia Hotel, Florida Hotel, Twiga Tower and Salamina Tower (Raisa Nissilä 
25.2.2011). 
 
Hotels act as a type of landmarks. This was shown well, for instance, in the way they were 
used in explaining the location of one's home (see the example above) and also how well 
their names were remembered by many commentators - altogether 19 hotels were 
mentioned by name and even more were visible in the photographs (picture 8). 
 
Picture 8. The Sandy Beach Hotel before 1974 (from an old postcard). 
 
The owners of all these hotels in Varosha must have lost a fortune. Not many knew, or 
revealed to have known, any of the owners, but a woman called Kathrin was asking 
(21.7.2012): "You have somewhere a photo of Elena Hotel and Chrielka Hotel,[ ] both in 
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Famagusta???? [T]he Hotels [I] was looking for are from my ex-father[-]in[-]law.... [H]e 
lost everything as so many people[.]" The administrators answered (21.7.2012) that "in the 
cover photo used to be Aspelia Hotel. There are photos of various hotels whose signs were 
destroyed but not sure of Elena and Chrielka Hotels in the photos." - This was also one of 
the many comments that unveiled that the administrators had not lived or been in Varosha 
themselves. There was also a man called Alexis, whose family owned the Golden Seaside: 
"The first 2 floors used to be our home until 1972 when we moved out, added 2 floors and 
converted it to a Hotel Apartments" (24.8.2012). 
 For children and teenagers, that many of the Varosha residents commenting 
on the Page were in the 1970's, the hotels were something a bit exciting and somehow 
forbidden. For example, a man called Dave, who was only eight years old in 1974, wrote 
(4.9.2012): "I remember that hotel [...], is it the Argolis? I remember going in to the hotel 
reception once, I can't remember why. It was the first time I'd ever been somewhere with 
air conditioning, and I thought it was amazing!" A woman called Myra, who lived in 
Varosha as a young girl, between 1968-1971, recognised a familiar hotel in one photo 
(12.10.2012): "The 'Posh' hotel! Use[d] to play on the beach beside it, got chased away if 
we ventured into 'their' space!!" 
 Some people who were in a holiday in Varosha before the invasion still 
remembered their hotels. For example, a woman called Anne thought she recognised the 
Florida Hotel in which she stayed in before 1974, and, after this was confirmed by another 
person, Anne wrote (1.8.2012): "Wish I could remember which room I was in!" Also 
celebrities holidayed in Varosha and stayed in the local hotels. The administrators posted a 
picture of the actor Paul Newman, who apparently stayed in the Konstantia hotel (later 
renamed the Palm Beach hotel) around 1960, while he was filming the Exodus in 
Famagusta. 
 Some of the hotels are now being used by the Turkish and Turkish Cypriot 
military. John, who served in the area's British forces during the events of 1974, 
commented under one photo (11.11.2014): "Turkish troops and families enjoying Varosha. 
Staying at the Marina Hotel, the Sandy Beach Hotel and Etoile Court Apartments.... 
criminal". Mike, mentioned few times before already, also explained (11.4.2014): "There 
are 3 hotels in use. The [G]olden [P]lage, the Sandy Beach hotel[,] used for the families of 
the Turkish Army for holidays[,] and The Lordos Etoile Court which [I] stayed in, in 1973. 
This is used by Turkish Army officers[.]" 
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4.3.3 Beach 
In Varosha, the hotels and the beach were basically inseparable and they still are an 
important part of the landscape. Practically all photos showing multiple people before (and 
after) 1974 were taken from the beach (picture 9). Many people lived close to the beach, 
like this woman, called Karin, who wrote the following after seeing a photo of a familiar 
beachfront hotel (19.8.2012): "Near our old house!! Beautiful beaches!!"Thus, it is only 
natural that the long sandy beach brought up memories in both the old residents and 
visitors. 
 The beach was, of course, a place to sunbathe and swim in the sea, as well as 
a place to spend time with friends and family. Children used to play on the beach, like a 
woman named Myra described (12.10.2012): "My playground and where I learnt to swim, 
both before and after the high rise buildings." Regarding the high rise buildings, one man 
argued that "Varosha was ruined with such high rise buildings that at 2 o[']clock in the 
afternoon the beach was already in the shadow!" (Gian 9.5.2013) - This was actually the 
only negative comment made of the pre-1974 Varosha. Civilians, whether adults or  
 
Picture 9. The beach of Varosha before 1974. 
 
children, were not the only ones enjoying the beach, as a man called Taki recalled 
laughingly (20.6.2014): "I remember why we used to refer to the UN forces from Sweden,[ 
]Denmark etc as 'The Tourists'! They were a good crowd of young chaps who loved their 
posting in Cyprus as they spent most of their time on the beach enjoying themselves! :D" 
 Nowadays, some people, assumingly Turkish, still sunbathe on the beach. 
The administrator's had a lot of opinions of them: "You really have to wonder about the 
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type of person as seen in the photos who want to sunbathe and holiday beneath these 
buildings. What kind of pleasure do they get? Lowest of the lowest forms of people" 
(19.9.2013). 
 
4.3.4 Cafés, restaurants, entertainment spaces and events 
This category consisted mostly of good memories that the old residents and people who 
had visited Varosha before the invasion(s) recalled. 
 Several restaurants and cafés were mentioned by name, but most without any 
exact memories connected to them and some as only a location reference to something 
else. The most personal story was probably that of Alexis, who's family, like mentioned 
earlier, owned the Golden Seaside Hotel Apartments. He told that after they moved out, in 
1972, "[t]he ground floor became the new home of "Kamares" which was a taverna that 
belonged to my mother and stepfather" (24.8.2012). Another man called Nick remembered 
the Kamares and recalled eating there, after he had seen a photo of the building and read 
the previous comments about it (25.8.2012). 
 A photo of the café Edelweiss in its "better days", brought back "memories of 
many hours idled away there" in a man called Taki, who also described laughingly: "The 
name always amused me and I still live in expectation of seeing Julie Andrews traipsing 
out of there flinging her arms in the air and singing, "the hills are alive, with the sound of 
music..." :D" (27.4.2014). There was also a picture of the café in its current state (picture 
10). The Caesar Restaurant Café was not one of the cafés that were directly mentioned by 
 
Picture 10. Café Edelweiss in its current state. 
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anyone on the page, but, interestingly, a man called John, who worked in the British forces, 
shared (15.4.2014) a photo which showed the Swedish UN peace keepers sitting around a 
table on its terrace, in August 1974. They had painted Swedish flags and written 
demonstratively "Swedish property" on the cafe's/restaurant's windows. 
 The only nightclub that was visible in the photographs, and thus talked about, 
was called Labrynth Discotheque (picture 11). There were two recent photos taken inside 
the disco. The Labrynth was clearly remembered by many, as it comes evident from these 
examples: "Oh my God! I was there in April 1974. I was visiting my cousins [i]n Varosi 
from Nicosia!" (Maria 30.7.2012); "I remember this place! I thought it was really cool 
when I was 13 - and I sat in someone's drink on one of those red seats..." (Nigel 2.9.2012); 
"Oh!! What memories.....!!!!" (Cynthia 1.8.2012). 
  
Picture 11. Labrynth Discotheque (by anonymous 19.1.2007). 
 
There were also pictures of two other entertainment places: a theatre and a music house 
which no one shared any memories about, and short mentions of two events organised in 
Varosha; a yearly Orange Festival, remembered by an old resident called Myra 
(12.10.2012), and a speedboat race that was held every year in the Point, where boats were 
hired, remembered by two of the old woman residents. 
 
4.3.5 Cemetery and churches 
Churches, mosques and religions were mentioned several times in debates, more so than in 
actual remembering. There was a few photos of a desecrated cemetery, which had all 
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crosses on the graves knocked over (picture 12). Understandingly, this evoked strong 
disapproval in the commentators, for instance: "Disgusting... So sad..." (Sofia 21.7.2012); 
"[B]astards... disgraceful act!!" (Christian 1.8.2012); "Sacrilege" (Niki 2.8.2012), and so 
on. 
 
Picture 12. The desecrated cemetery. 
 
 
Picture 13. The Agia Zoni church (Raisa Nissilä 25.2.2011). 
 
The only church in Varosha that got mentioned was the Agia Zoni, which the Brits had a 
special nickname for, like Myra, inter alia, told (19.10.2013): "I think all the Brits knew it 
as the wedding cake church!! Cypriot weddings were always pretty spectacular too." The 
Agia Zoni is located directly at one end of the fences, which makes it an easy subject to 
photograph. I have photographs of it, too (picture 13). The after-1974 photo of the Agia 
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Zoni evoked anger in an old resident called Fiona (6.9.2014): "Just go[e]s to show what 
pigs the Turkish are." 
 
4.3.6 Schools and the Lion House 
There were not that many school related photos or memories, which is surprising, because 
many of those people who used to live in Varosha were at the time children or teenagers. 
Most recognised school was, without a doubt, the main gymnasium / high school, which a 
man called Şükrü, for example, said (12.12.2014) was his old school. This big white 
building also had a municipal park next to it (picture 14). Only two person (both men)  
 
Picture 14. The Municipality Park and the Gymnasium (part of an old postcard). 
 
actually named the schools they went to: "We lived in Ayios Mamnonas and used to go to 
the Greek Dimotiko school there" (Paris 8.9.2013); "I went to school at 'Babathoman' 
known as CTL Academy[,] in Famagusta[,] ring any bells?" (Harry 15.1.2014). A man 
called Georgios spotted (28.6.2014) the Gold Coast primary school in one of the Google 
Earth screen shots that the administrators had added in one photo album. The pictures also 
included a photo of a school classroom and of an elementary school and another from a 
driving school with some of the teaching material and a blackboard still on the walls. The 
building's ceiling had been long gone and the floors were growing plants. These, however, 
did not evoke anyone to share their memories. 
 The Lion House was, according to an old resident Bill (4.10.2013), the "UK 
families centre with [d]octors, library and [a] thrift shop." So it is no wonder, that some of 
the British commentators had memories related to it. A man named Nigel, a boy at the  
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Picture 15. The Lion House with John standing on the verandah. 
 
time, admitted (2.9.2012): "I still have a library book I need to return...... Tolkien's "The 
Fellowship of the Ring"." John, the British forces' soldier was himself even in one of the 
photos of the Lion House (12.4.2014): "I have this photo in my collection,[ ]because that is 
me standing on the upper verandah. The photo was taken early on in the evacuation" 
(picture 15). 
 
4.3.7 Items 
Both the commentators and the administrators pointed out old items that were visible in the 
photos. These included soda and alcohol bottles ("Priceless Coca-Cola [b]ottles" (Isaac 
27.3.2014); "7up in a bottle nothing like it was my fav drink when there" (Fiona 6.9.2014)), 
an oil can ("Karam Oil can is from Turkey.. İnteresting.." (Ahmet 30.7.2012) > "[Y]es and 
Keo beer is Cypriot and Ballantine[']s is Scottish and the writing on the left is in Greek. 
Therefore it is interesting to see that many GC's and TC's traded between each other and 
did live harmoniously before the 1974 invasion" (the administrators 30.7.2012) (picture 
16)), old televisions and an old cash register, books and children's toys ("This is a heart-
wrenching photo. Broken toys, shattered lives and dreams... sums it all up" (Rosemary 
21.7.2012) (picture 17)). 
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Picture 16. A table full of old bottles and cans. 
 
 
Picture 17. Broken toys in an empty school. 
 
4.3.8 Cars and car dealerships / showrooms 
Most of the comments made about the cars in Varosha were written by "outsiders". 
However, the old residents (or their relatives) did mention some cars and tell short stories 
behind them a few times. A rusty blue car parked under a collapsed carport got a woman 
called Susan wondering (6.9.2013): "This could possibly be my mother-in-law's car!" Bill 
recognised a rental car from one picture (4.10.2013): "The red VW is a hire car. Hire cars 
had a white stripe and taxis had a yellow stripe." Nick was asking if others remembered 
"the white Jag E type that used to park at the corner [near the Kamares tavern]", which he 
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believed "belonged to some doctor" (25.8.2012). John, the British forces soldier, shared a 
picture of a shop he named the Hot Pants Boutique after a rocket attack and wrote that the 
overturned car visible in the photo "had been parked in the basement" (15.4.2014), thus 
trying to show the power of the bombings he had witnessed in 1974. 
 Varosha has car dealerships / showrooms with 1970's "vintage cars with 
virtually no mil[e]age to them" still inside or, as a man called David described (18.3.2014), 
"with several brand-new 1974 cars, each of them with zero km and the paintwork still 
shining under a thick layer of dust" (picture 18). One commentator named Nathan said 
what many others must have been thinking: "Up until I saw these pictures[,] [...] I thought 
the showroom with 1974 models was only a urban legend" (20.12.2014). The Alfa Romeo 
dealership was not photographed from the inside, and no one knew if there are still cars 
inside, but there were a couple of photos taken from the Toyota showroom, and these 
vintage car photos attracted many men, who seem to be car enthusiastics. For example, 
someone called L Edward recognised different car models (18.2.2014): "Toyotas! A KE 
Corolla, n SR Coupe and a Celica..." 
 
Picture 18. One of the car dealerships. 
 
A man named Eddie asked a very valid question: "Are these cars STILL there?[...] I would 
think they would have been stripped by now" (29.4.2013). Almost a year later, a man called 
David explained (18.3.2014): "Nobody can enter the site [...].Which is, on the other hand, 
good, because it prevents this place from falling victim to souvenir hunters. However, 
during the past forty years, almost anything [o]f value has been looted, piece by piece, by 
soldiers patrolling the area." Many of the commentators were also more than willing to 
"save" the cars. A man called Isaac was one of the most insolent ones: "[I] would 
54 
 
def[inite]ly try and bargain with the gov or who[]ever is in charge and buy these car[s] and 
restore them all" (27.3.2014). He also wrote, how he "would try and take one out and take 
it home during the night", in which a man named Perry rightfully snarled (27.3.2014): 
"Isaac, that would be the very definition of looting!" 
 The administrators had added a photo of one car and written (30.7.2012): 
"This car has been parked here and has not moved for 38 years!!" They probably did not 
expect one of the most detailed conversation on the Page, with comments made over 1.5 
years, to follow: "You are wrong. That car is from Turkey. İt must have had an Turkish 
Cypriot owner. Must be in Central Famagusta. It[']s a left[-]hande[r] car [in Cyprus, 
people drive on the left side of the road like in the UK]" (Ahmet 30.7.2012) > "[T]he 
license plate (AK 100) belongs to [T]urks. [I]t must be parked in north" (Damla 30.7.2012) 
> "[Y]ou are right it is a Turkish car, whose owner was probably Turkish [C]ypriot. [B]ut 
this car was abandoned in Varosha. Unless one can trace the original owners from the car 
plates and tell us story of why and how they left it there" (the administrators 30.7.2012) > 
"It's a Renault 12, and those cars were introduced in 1969, so this car was at most 5 years 
old when it was abandoned..." (Jimmy 2.8.2012) > "Rubbish. If it had sat there for more 
than six months the tyres would be flat. It's just some old geezer who's parked his car for a 
few minutes while he gets some fags and a paper" (Liam 4.2.2013) > "It is not dusty or 
watermarked at all" (Carl 14.1.2014). 
 
 
5 Findings and conclusions 
 
5.1 Forced displacement and spatial belonging 
There were many comments in which people expressed spatial belonging to Varosha and 
how they still viewed it as their home. After all these decades, the pain of losing a home 
has stayed deep in their hearts and minds. The decision to leave was not done by free will, 
but because fighting moving close and Turkish jets bombing the city, thus, these people's 
experiences represent forced displacement. 
 The hope to return home was strong even in some commentators who had 
never themselves visited the place but were 'second generation Varoshotes', children who 
were born after 1974. They must have learned stories about Varosha from their parents and 
relatives, and thus felt that Varosha was deeply a part of them too. These second 
generation commentators were mostly describing their feelings or their relatives' feelings, 
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not sharing any actual experiences of their relatives as such. Nevertheless, the data 
supports Kuusisto-Arponen's (2009: 554-556) notion, which I quoted in the theory section: 
"Displacement can become part of the individual memory even though this person has not 
lived through the original experience." The clearest example of this were the 
administrators. They went as far as creating a Facebook page to show the world the truth 
about a place they had never seen with their own eyes but which they still considered is 
theirs and unfairly lost. 
 Both the old residents' and their offspring's wishes to return to Varosha are 
fuelled with nostalgia, but their comments show that they are not naive to think that 
everything would be like it used to be. They know that the whole area needs to be rebuild, 
probably even flatten completely, before it can be made liveable again. At the moment, 
their desire of getting the place back clearly overcomes all the financial issues that a return 
would inevitable bring. I assume it is similar than to having a family member missing - all 
you can focus on is getting the loved one back. And Varosha is loved. 
 There were not really evidences that the old residents, who commented on 
the page, felt that their social identity had suffered of the displacement (see Tonken 1992: 
136). However, I argue that this is because most of them were children or under 15 years 
old when they were forced out of Varosha. The childhood friends are often replaced my 
new friends later in the life. 
 
5.2 Remembering Varosha 
Varosha is not just an empty location, it is a place filled with different meanings and 
memories. For the old residents and visitors Varosha is a remembered place and 
community, which cannot be accessed. The stories that these people shared helped bring 
the city quarter alive for awhile. Memories make us who we are. They can be triggered by 
several things. In this study, the photos, and the buildings and items that were visible in 
them, were clearly the number one memory trigger. Also, when one person remembered 
something it often brought up recollections in others, as I showed in the examples. It is 
interesting, however, that even though Varosha was clearly remembered because of what 
kind of and how lovely place it was to live in (and not just how it looked like), these 
experiences were not really shared, as the remembering focused on the district's physical 
features. 
 Normally people keep mementoes which remind them of something 
important in the past (see Tonkin 1992: 94-95), or which are little pieces of evidence to the 
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future generations. However, in 1974, Varosha was left in such a rush and with a belief of 
returning soon, that the residents did not take with them more than the absolute necessities. 
As an evidence of this, the page had, for instance, photos of old family pictures left behind, 
which had been covered in pigeon faeces over the decades. The people who were 
connected to Varosha were not only remembering its past, they were also hoping to keep 
the sense of Varosha alive. They had not forgotten this once beautiful place. 
 Although, the page had several people sharing their memories, I do not feel 
they formed a collective memory which would have come from somewhere outside of 
these individuals (see Halbwachs 1925/41). The stories and feelings were mostly shared 
spontaneously, in other words, most comments were not pre-planned. This could be seen, 
for instance, from how they were many times written with several spelling mistakes. The 
data supported more Nyyssönen's (2009: 34) argument of how "[c]ollective can gather to 
remember, but that does not require that everyone would remember the same or even state 
their differing perception", than something depended of a group, social surroundings and 
rituals like Halbwachs argues memory to be (see Halbwachs 1925/41 in Nyyssönen 2009: 
33 and Tonkin 1992: 104-105). The memories people shared on the page were their own, 
individual memories or stories that they had heard directly from someone connected to 
Varosha. These memories were deeply connected to the locale. They were personal 
memories, not constructed within a wider, official context (see Tucker 2000: 85). 
 What I stated above, however, does not mean I dismiss the fact that the 
commentators were affected by their social and cultural backgrounds (see Tonkin 1992: 
102), like Halbwachs (1925/41) argued. In fact, it was evident that people with different 
backgrounds and ages remembered different things. For example, a member of the British 
forces, who helped in the evacuation and was adult at the time, naturally had different 
recollections of the 1974 invasion / intervention than what an 8 year old Greek Cypriot boy 
had, even though both of them lived in Varosha. 
 Remembering always includes selecting, whether it is conscious or not. The 
Dhupelia-Mesthrie's (2000: 35) argument - "what is not spoken about is as important as 
what is spoken about" - was in my mind, when I went through the results of my analysis. 
What really stood out was how little memories were shared of that day in 1974 when the 
residents had to leave Varosha and the events right after it, even though this was a huge 
turning point in their lives. Was the reason what Tonkin (1992: 114) pointed out, that the 
commentators might have been traumatised into forgetting? Maybe this is a question of 
what is appropriate to remember and what is not? Most old residents who made comments 
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on the page were children or teenagers at the time. Perhaps these events were not discussed 
in the families, because they were too painful. There could be shame as well, for not been 
able to protect your home and the place you loved. Perhaps the invasion memories would 
have been discussed more, if there had been photos of the Varoshians on their way to the 
British base of Dhekelia and on the refugee camp? I can only provide suggestions, as the 
data did not answer to this. I believe this is something that could have been addressed in an 
interview based study. 
 What else was not remembered? The first thing I noticed were missing from 
the comments were some typical everyday matters. Firstly, where did the old residents or 
their acquaintances used to work? Apart from the man who served in the British forces and 
those few people whose family members or relatives owned hotels or restaurants in 
Varosha, there were no memories shared in relation to work. It could again be an age 
related matter (that is, most commentators were not in a working age at that time) or 
maybe the albums had no photos of these work places and thus they were not recalled. 
Secondly, nearly no encounters between people were described. I assumed the residents 
would have recalled, for example, how some tourists behaved, how their old teachers were 
like, or wondered what happened to some familiar faces they knew. Yet again, there was 
not many pictures of individuals in the photos. Overall, the photos mostly depicted 
buildings and items, and the ones that had people on them were almost invariably showing 
several people on the beach (excluding the old family photos left behind). If the 
commentators recognised someone on the photos, it was mostly themselves or their 
relatives. Third clearly absent everyday matter was shopping. Where were the memories of 
weekly markets, mothers sending their children to buy some missing ingredients, getting 
fresh bread from bakeries or a beautiful new dress from some boutique? This time the 
explanation cannot be the lack of photos, because there were several shops visible in the 
photos, some even with name tags still in a readable condition. These memories would 
definitely not have been too painful or caused shame, so maybe they just were not 
considered important enough to be shared? 
 There are other possibilities too. Maybe the memories related to Varosha felt 
so distant after the past four decades, that it had an effect on how and what was 
remembered and discussed? Also, the memories that were shared were mostly of the type 
that were somehow common to everyone, and not too personal. This could be explained by 
the fact that the commentators on the page did not create a community whose members 
would have known each other before or would have even had a similar type of connection 
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to Varosha. 
 
5.3 Short comparison of Varosha to other European ghost towns 
Varosha is by no way the only ghost town in the world. Here in Europe, for example, exist 
several abandoned mining towns, old military bases or training grounds, desolated islands 
or other isolated locations, towns where economy degraded too much, villages that were 
destroyed by a war or a natural disaster and never rebuilt, and dwellings which have been 
empty for centuries already. However, most other European ghost towns do not compare 
with Varosha either on their size or the story behind. For a full modern city (district) and 
an important tourist destination to have been fenced off from its residents and public, after 
it had been only partly destroyed in the actual bombings, is something unique. 
 If Varosha would be compared to another ghost town or towns, they could be 
the two cities in the Chernobyl Nuclear Power Plant Zone of Alienation, in the current day 
northern Ukraine. The Zone of Alienation was set up around the plant after the nuclear 
disaster, on 26 April 1986, and it reaches thirty kilometres in all directions. The cities of 
Pripyat and Chernobyl, as well as several villages, were left inside the zone. Pripyat was 
founded only in 1970 to serve the nuclear power plant. In 1986, the city's population was 
around 49,000, and it was no longer just an 'atomograd'. The city of Chernobyl had 14,000 
inhabitants and its history goes back centuries. However, even though "Chernobyl is the 
name for the catastrophe," "Pripyat is the most visible symbol of it" (PRIPYAT.COM 
2015). Like Varosha, the residents of these cities were forced to flee the area which was 
then fenced off, even though the reasons behind the events were very different. Also like 
Varosha, both Pripyat and Chernobyl have been taken over by nature and are nowadays 
nearly uninhabited, except of some people who kept on living in their homes and the 
administrative personnel of the Zone of Alienation and workers on watch who are 
stationed in Chernobyl. 
 There are lots of Facebook pages and groups created around the Chernobyl 
disaster but none that is remembering the cities the same way Varosha was remembered on 
the page. However, Pripyat has its own (unofficial) website, founded in 2004 by the city's 
former residents. Their aim is to have Pripyat recognised as a museum city and to have it 
appropriately protected for the future generations. The website provides information of the 
city pre and past the disaster, the current isolation and uncertain future. "As long as this 
web site exists, so does the city of Pripyat" (PRIPYAT.COM 2015). The purpose of this 
website is thus in many ways similar to the Facebook page of Varosha which I studied. 
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 In addition to the most obvious one, the location, there are two major things 
which separate Varosha from Pripyat and Chernobyl. Firstly, the Ukrainian cities were not 
major tourist destinations before the disaster. They were not known around Europe and the 
world for their beautiful beaches and luxury hotels. (Although, Ukraine opened up the 
Zone of Alienation for tourism in 2011.) Secondly, even though Varosha has been 
inaccessible for the past four decades, the old residents still have real hope of one day 
returning to their homes. This is something that the inhabitants of the highly radioactively 
contaminated Zone of Alienation can never do. 
 
 
6 Closing words 
I knew from the beginning that I wanted to somehow continue with my bachelor's thesis 
subject of Varosha and the Cypriot conflict. The photos, memories and discussions kept 
attracting me on the Facebook page Varosha, Cyprus - what they don't want you to see, and 
I realised that it actually provided an interesting research material. I chose to study the 
remembering of Varosha. The page would have also provided plenty of data for studying 
'otherness' and/or hate speech, which was most likely the reason why the page was 
removed from the Facebook. 
 The research itself could be duplicated into another Facebook page focused 
on remembering a place. However, Varosha's special history combined with the on-going 
conflict in Cyprus have created somewhat special conditions. Because many of the 
residents and their offspring still desire returning to Varosha and to their homes there, they 
have a reason to keep the place alive and remind the world of its situation. Even though the 
page was removed from Facebook after less than three years of its creation, I still feel it 
provided a very interesting and good material to study.
60 
 
References 
 
Aarnipuu, Petja (2008). Turun linna kerrottuna ja kertovana tilana. Suomalaisen 
Kirjallisuuden Seuran Toimituksia 1162 (Tiede). Suomalaisen Kirjallisuuden Seura 
(SKS), Helsinki. 252 pages. 
Arefi, Mahyar (1999). Non-place and placelessness as narratives of loss: rethinking the 
notion of place. Journal of Urban Design 4: 2, pp. 179-193. 
Boatswain, Tim (2005). A traveller's history of Cyprus. Arris Publishing Ltd, Moreton in 
Marsh, UK. 231 pages. 
Boyatzis, Richard E. (1998). Transforming qualitative information: Thematic analysis and 
code development. Sage, Thousand Oaks, CA. 184 pages. 
Braun, Virginia & Victoria Clarke (2006). Using thematic analysis in psychology. 
Qualitative Research in Psychology 3, pp. 77-101. 
Cresswell, Tim (2009). Place, pp. 169-177. In Thrift, N. & R. Kitchen (eds.). International 
Encyclopedia of Human Geography 8. Elsevier, Oxford. 
Dhupelia-Mesthrie, Uma (2000). Dispossession and memory: the Black River community 
in Cape Town. Oral History 28: 2 (Memory and place), pp. 35-43. 
Doratlı, Naciye; Sebnem Önal Hoskara, Nevter Zafer & Asli Ozgurun (2001). Revitalising 
the walled city of Gazimagusa (Famagusta). Open House International 26: 1, pp. 42-
59. 
Entrikin, J. Nicholas (1976). Contemporary humanism in geography. Annals of the 
Association of American Geographers 66: 4, pp. 615-632. Cited in Nayak, Anoop & 
Alex Jeffrey (2011). Geographical thought: an introduction to ideas in human 
geography. Pearson Education Limited, Essex. 
Famagusta Municipality (2009). 'Famagusta today', 'Famagusta August 1974' & 'History of 
our city'. Retrieved on 4.5.2009 from < www.famagusta.org.cy/default.asp?id=24> 
Green, Anna (2000). Coffee and bun, sergeant Bonnington and the tornado: myth and place 
in Frankton Junction. Oral History 28: 2 (Memory and place), pp. 26-34. 
Guest, Greg & Namey MacQueen (2012). Introduction to thematic analysis. Applied 
Thematic Analysis 12.  
Halbwachs, Maurice (1925/1941). Cited in Nyyssönen, Heino (2009). Matka maailman 
keskipisteeseen: muistin politiikat ja Jerusalem. Kosmopolis 39: 4, pp. 27-45 & 
Tonkin, Elizabeth (1992). Narrating our pasts: the social construction of oral history. 
61 
 
Cambridge University Press, Cambridge. 
Ker-Lindsay, James (2011). The Cyprus problem: what everyone needs to know. Oxford 
University Press, Oxford, UK. 125 pages. 
King, Russell & Anastasia Christou (2010). Cultural geographies of counter-diasporic 
migration: perspectives from the study of second-generation 'returnees' to Greece. 
Population, Space and Place 16: 2, pp. 103-119. 
Kuusisto-Arponen, Anna-Kaisa (2009). The mobilities of forced displacement: 
commemorating Karelian evacuation in Finland. Social & Cultural Geography 10: 5, 
pp. 545-563. 
Kuustisto-Arponen, Anna-Kaisa (2014). Silence, childhood displacement, and spatial 
belonging. ACME: An International E-Journal for Critical Geographies 13: 3, pp. 
434-441. 
Lapadat, Judith C. (2010). Thematic analysis, p. 926-928. In Mills, Albert J., Gabrielle 
Durepos & Eiden Wiebe (eds.) (2010). Encyclopedia of case study research. SAGE. 
Retrieved on 11.5.2015 from < www.uk.sagepub.com/gray3e/study/chapter23/ 
 Encyclopaedia%20entries/Thematic_Analysis.pdf> 
McDowell, Linda (2003). The particularities of place: geographies of gendered 
responsibilities among Latvian migrant workers in 1950s Britain. Transactions of the 
Institute of British Geographies 28: 1, pp. 19-34. 
Morgan, Tabitha (2010). BBC News: Cyprus peace back on the agenda. Retrieved on 
2.7.2015 from <news.bbc.co.uk/2/hi/europe/7308912.stm> 
Nayak, Anoop & Alex Jeffrey (2011). Geographical thought: an introduction to ideas in 
human geography. Pearson Education Limited, Essex. 337 pages. 
Nyyssönen, Heino (2001). Muiston ja muistuttamisen politiikka. Politiikka 43: 1, pp. 26-
36. 
Nyyssönen, Heino (2009). Matka maailman keskipisteeseen: muistin politiikat ja 
Jerusalem. Kosmopolis 39: 4, pp. 27-45. 
Oktay, Derya & Fodei M. Conteh (2007). Towards sustainable urban growth in 
Famagusta. Conference paper from Sustainable Urban Areas International 
Conference in Rotterdam, 25-28 June 2007. Available at: <www.researchgate.net/ 
 publication/235965678_Towards_Sustainable_Urban_Growth_in_Famagusta> 
Pakier, Malgorzata & Bo Stråth (eds.) (2010). A European memory? Contested histories 
and politics of remembrance. Berghahn Books, New York / Oxford. 356 pages. 
PRIPYAT.COM (2015). About us; Pripyat and Chernobyl; Pripyat: short introduction. 
62 
 
Retrieved on 13.7.2015 from <pripyat.com/en/about.html> <pripyat.com/en/pripyat-
and-chernobyl.htm> <pripyat.com/en/pripyat-and-chernobyl/pripyat-short-
introduction.html> 
Relph, Edward (1976). Place and placelessness. Pion, London. Cited in Nayak, Anoop & 
Alex Jeffrey (2011). Geographical thought: an introduction to ideas in human 
geography. Pearson Education Limited, Essex. 
Relph, Edward (2000). Classics in human geography revisited: Relph, E. (1976). Place and 
placelessness. Author's response: Place and placelessness in a new context. Progress 
in Human Geography 24: 4, pp. 613-619. 
Riley, Mark & David Harvey (2007). Talking geography: on oral history and the practice 
of geography. Social & Cultural Geography 8: 3, pp. 345-351. 
Rose, Gillian (2004). 'Everyone's cuddled up and it just looks really nice': the emotional 
geography of some mums and their family photos. Social and Cultural Geography 5: 
4, pp. 549-564. 
Ryan, Gery W. & H. Russell Bernard (2000). Data management and analysis methods, pp. 
769-802. Available at <nersp.nerdc.ufl.edu/~ufruss/documents/ryanandbernard.pdf> 
In Denzin, Norman K. & Yvonna S. Lincoln (eds.) (2000). Handbook of qualitative 
research, 2nd ed. Sage, Thousand Oaks, London.  
Saldana, Johnny (2009). The coding manual for qualitative researchers. Sage, Thousand 
Oaks, California. 223 pages. Retrieved 11.5.2015 from <stevescollection.weebly. 
 com/uploads/1/3/8/6/13866629/saldana_2009_the-coding-manual-for-qualitative-
researchers.pdf> 
Seamon, David (2006). A geography of lifeworld in retrospec: a response to Shaun 
Moores. Particip@tions 3: 2. Cited in Nayak, Anoop & Alex Jeffrey (2011). 
Geographical thought: an introduction to ideas in human geography. Pearson 
Education Limited, Essex. 
Seamon, David & Jacob Sowers (2009). Existentialism/existential geography, pp. 666-671. 
In Kitchin, Rob & Nigel Thrift (eds.). The International Encyclopedia of Human 
Geography 3. Elsevier, Oxford. Available at <www.arch.ksu.edu/seamon/ 
 existential%20geog%20seamon%20&%20sower.pdf> 
Statista - The Statistics Portal (2015). Leading social networks worldwide as of March 
2015, ranked by number of active users (in millions). Retrieved on 10.5.2015 from 
<www. statista.com/statistics/272014/global-social-networks-ranked-by-number-of-
users/> 
63 
 
Statistical Service of The Republic of Cyprus (2012). Latest figures: Population, 
households and demographic indicators. Published on 29.5.2012. Retrieved on 
10.5.2015 from <www.mof.gov.cy/mof/cystat/statistics.nsf/All/C8E202ADA56 
 BC0C2C2257A0900344F69?OpenDocument&sub=1&sel=1&e=&print> 
Stock, Mathis (2000). Classics in human geography revisited: Relph, E. (1976). Place and 
placelessness. Commentary 2. Progress in Human Geography 24: 4, pp. 613-619. 
Suomen Kyproksen suurlähetystö (2008). Yleistietoa Kyproksesta. Retrieved on 7.11.2008 
from <www.finland.org.cy/public/default.aspx?nodeid=42766&contentlan=1& 
 culture=fi-FI> 
Thompson, Alistair (1994). Anzac memories: living with the legend, pp. 8-11. Oxford 
University Press, Melbourne. Cited in Moodie, Jane (2000). Preparing the waste 
place for future prosperity? New Zealand's pioneering myth and gendered memories 
of place. Oral History 28: 2 (Memory and place), pp. 54-65. 
Tonkin, Elizabeth (1992). Narrating our pasts: the social construction of oral history. 
Cambridge University Press, Cambridge. 171 pages. 
Tuan, Yi-Fu (1977/2001). Space and place: the perspective of experience. University of 
Minnesota Press, Minneapolis. 235 pages. Available at <danm.ucsc.edu/~dustin/ 
 library/tuan%20space%20and%20place.pdf> 
Tuan, Yi-Fu (1991). Language and the making of place: a narrative-descriptive approach. 
Annals of the Association of American Geographers 81: 4, pp. 684-696. 
Tucker, Hazel (2000). Tourism and the loss of memory in Zelve, Cappadocia. Oral History 
28: 2 (Memory and place), pp. 79-88. 
UN S/26026 (1993). Report of the Secretary-General on his mission of good offices in 
 Cyprus (1 July 1993). 
van der Bijl, Nick (2010). The Cyprus Emergency - the divided island 1955-1974. Pen & 
Sword Military Books Ltd, Barnsley, UK. 251 pages. 
Wertsch, James V. (2012). Texts of memory and texts of history. L2 Journal 4: 1, pp. 9-20. 
